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© Bendt deceived, Godis not micked ; For whatſoever a man ſaw- 
eth, that ſhall be alſo reap. 
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LuxE 16.25. 


T Son, Remember, that thou in thy Life-time r eceivedſt thy good | 
things, . 


iCoxr. 6,13, 


Meats for the bell and the belly for meats , but God hall deftray 
both it and them, 
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GaLarT. 6.7. 
Be not deceived, God u not mocked ; For whatſo- 
ever 4 man ſoweth, that ſhall be alſo reap. 
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H Et N Abraham made that entertainment 
(Ges, 18,) to certain men who came 
unto him, the Text tels us ar firſt 
that they were three z And behold, 
three men Flood by him. Anon, in the 
next Chapter they are ſaid to be bur 
ewos And there came two Angels to So- 
dom at even, But when Lot was now 
preparing to fly away, they ſeem to be 

but one : For ſo Lot beſpeaks them as one z 0 zot ſo my Lord, 5e- 
hold nowthy ſervant, &c. and the anſwer is but as of one Sce, 7 
have accepted thee concerning this thing, Like unto this Trinicy and 
Unity are theſe words of holy Scripcure which I have now read in 
your hearing ; for, if you pleaſe, theſe words, without any wron2 
anco them, will naturally tall either into three ſeveral parts, eve- 
ry one of them containing in it a great leſſon for our inftruction ; 
or into two ; or, if you will, they will altogether point you bur 
one ſenſe, Will you ſee how they are three ? The firſtts in the 
firſt words, Be not deceived : this ſtirs up our. watchfulneſs, an: 
incites us to a perfect ſurvey of our wayes, that fo ſophiſtry an ! 
deceit creep not in upon us at unawares toabule us, The ſecond 


iSin the next words, God is ngt mocked - this on the contrary abates' 
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The firſt Sermon. 


' 


in us ſome conceit which might ariſe ; as if that craft and ſubtilty 
could go beyond God, and ſo put ſome device, ſome trick upon 
him. For there have not been wanting ſome wicked miſcreants, 
who have gone about to try if they could play ſome ſuch feat with 
God. The wife of Feroboam diſguiſeth her ſelf, and comes to 
Ahiah the Prophet 5 bur all in vain, for the Propher ſtraightway 
diſcovers her; Come in, ſaith he, thon wife of Jeroboam, why 


| 


feigneſt thou thy ſelf to be another woman ? We all know that they 
were devils, and not gods which the Geatiles worſhip; yer {o 
jealous hath God beenin this behalf, that he would not ſuffer ſuch 
an abuſe, though put upon the Devil himſelf; ro eſcape unpu- 
niſhed, To this purpoſe we have in our Bovuks a notable exam- 
ple of a wicked Thracian, who coming to the Oracle, and enqui- 
ring whether he ſhould find his Horſe, yea or no ; he received an- 
{wer he ſhould: at which breaking out into ſcorn and laughter, 
Lo, faith he, what a god you worſhip z Inever had horſe to loſe, 
how then ſhall I find him * But ſee what followed ; falling after- 
wa adsinto the hands of Attalws King of Pergamws, whom he had 
orievoufly offended, the King brings him ro the top of an high 
Clifte, which was called by the name of i=-&, the Horſe, and 
thence he caſt him oF and ſplit him to pieces; and there he found 
his horſe he enquired for. There is your ſecond leſſon. The third 
isinthe laſt words, What 4 man ſowes that ſhall he reaps, and in this 
ye learn, That let the pretences of our actions be never (o fair, 
ret God, firſt or laſt, will pull off their diſguiſe and mask, and 

1ew them to the world for ſuch as indeed they are. We read 

f one Phryne, a beautiful Harlot, that feaſting one day amongſt 
her Companions, in the end they fell upon a ſport, wherein it was 
agreed, whatſoever one did all the reſt muft follow and do the 
ſame, It being now come to Phrynes lot to command, ſhe calls 
fot water and waſhes her face ; which when all the reſt had done, 
they all appeared wrinkled, ugly and deformed, (tor they were 
but painted) but ſhe her ſelf ſeemed much the fairer. Beloved, 
Ladit in humants divina petentia rebus, It is a ſport, and as it were 
a kind of recreation to God to diſcover falſe play, to waſh off the 
colour and paint from diſguiſed actions, and openly expoſe them 
co the laughter and ſcorne of Men and Angels. Dexs & wocatns 
& non vocatins aderit ; fo the Oracle told the Grecians before the 
Peloponefian War. There is no a&tion whatfoever, but God, 
whether he be looked for yea or no, will be at one end of ir ; and 
ſuch as it is, he will return it upon the head of him that did it. 
Fhus have you theſe words as they contain three leflons, Would 
you ſee inthe ſecond place how they are but two ? Put the two 
firſt clauſes together, and they will yield you this one leſſon, 
Thar it is but an error to think that God isa parry capable of 
mockage&illuſion;no art,no finenes can circumvent or abuſe him. 
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And fo ſhall chac which erewhile was your third and laſt lefſon, | 
be your ſecond,and all be two. Would you ſee how all theſe are in- 
deed bur one ? Look then upon the laſt words, and what is lodged 
up in them ; for that is it which the Holy Ghoſt points our unto 
you; and whatſoever you find beſides that, it comes along with 
this onely by way of ſervice and complement, to uſher it in, Yet 
with your leave, I will eatercain theſe parcels of Scripture as A 
braham did his gueſts, and take them for three z neither will I uſe | 
any curious diviſion, but I will take them up as they lie, and now 


begin with the fiſt, Be not deceived, 


M2 7a«rZ3s, How you render theſe words, either thus, Be not 
deceived x, or thus, Deceive not your ſclves, it is not a Point 
greatly material. To deceive our ſelves, or ſuffer another to de- þ 
ceive us, arrive both at one Point. Seldom or never was any man 
deceived by another, who did not firſt deceive himſelf, Your 
own every dayes experience you have one with another gives 
evidence to the truth of this; for when we ſpeak with any man 
whom we find to have been abuſed or oyer-reached,we evermore 
blame him, either for ſome negligence, or ſome iorgertulne(s, or | 
ſome indiſcretion arid over-fight z which we would never do, it 
we did nor take it for a ruled caſe, that every mans own error is | 
the onely way that lets in another to abuſe him. When Mephi- 
boſheth, Fonathans lame ſon, came to David to excuſe himfelt for 
not attending him in his flight, My ſervant deceived me, faith he, 
and thy ſervant i lame. Indeedit we were either lame or imper- 
tet, had we ſome invincible impediment, againſt which it ayai- 
led not to ſtrive, this might be ſome Apology tor us when we are 
deceived : bur it fares with us no other wayes than it did with 
Sampſon when his wife betrayed him ; Hs4 you not plouzhed with 
my heifer, faith he, you had never found my riddle. He that finds 
himſelt berrayed, if he well examine himſelf,he ſhall find be hach 
an Heifer , ſomething or other that 1s near and dear unto him, | 
which not carefully watched doth him many times ill offices. He 
cherefore that is deceived let him lay the blame no where but 
on himſelf ; for in doing otherwiſe, we do but as lictle children 
do, who beat the ground when they themſelves are fallen, A- 
gain, this wi Txzr23e, Be not deceived, ſeems to be a Precept of 
great weight z yea, ſo great, aSit may be doubted whether it be 
fit to be given to men. He that will be ſure to be deceived in no- | 
ching,had need be omniſcienr, and know all things $; which is a 
property of God alone : for, as for men, firſt, it is moſt true j 
which Columella obſerves, Quicunque ſunt habiti mortalium ſepi- | 
entiſlimi, multa ſciſſe dicuntur, non omni ;, the wiſeſt of men that 
ever lived were never taken to know all things, but many 


things. And ſecondly , ſuch chings as they do know they know 
either 
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| The fuſt Sermon, 


bur imperfe&ly, and in part. Now either of theſe is enough to 
overthrow all poſſibility of this precept, of not being decerved ; 
for 1t cannot be but we ſhould be deceived in what we know not. That 
it was a great Precept the Apoſtle knew well, and as it ſeems to 
me, purpoſed that we ſhould know it too, For, for this end, I 
may well think, hath he in this place almoſt parallell'd God and 
Man; or, as the Pſalmiſt ſpeaks in the 8. Pſal, He hath made him 
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little lefſe then God, For that wuxrreods, that mockery, which 
here he denies caz betallGod, is nothing elſe bat that deceit which 
here he teaches ought not to befall us, He might have changed 
the words without any wrong to the ſenſe, and placed them thus ; 
Be not you mocked, for God ts not deceived, For whatſoever deceives 
a man, that may properly be ſaid to mock and abuſe him. So 
that one and the ſame thing is here avyerred both of God and of 
us; onely there is this difference, in God it is a neceſſity, he can- 
not be mockt,he cannot be deceived ; in Man it is a duty, he ought 
not to be mockt, he ought not to be deceived. No exception 
therefore is it to the preceprt, that it ſeems to be proper to God. 
When Racbel, repining that ſhe bare no child, came ina whining 
and diſcontented humour to Facob, ſaying, Give me children, elſe 1 
die, He anſwered, Am I like God, who hath withheld from thee the 
fruit of the womb ? and with this anſwer he both reproved her,and 
excuſed himſelf. But, beloved, if any man ſhould reply upon our 
bleſſed Apoſtle,and tell him, Am I like God, that I ſhould look not 
to be deceived ? this cannot excuſe him ; For behold, as if he had 
purpoſely meant to have taken this objeftion away, the Apoſtle 
Jjoyns together both God and us, and tells us, as God cannor, ſo 
we mult not be deceived. 


Now that we may the better ſee. what is lockt up in this Pre- 
cept, we will conſider firſt who they are tro whom this precepr of 
Chriſtian infallibility is given, together with the means how we 
may attain itz for I will blend and mix them both rogether, 
And ſecondly, what things they are in which a Chriftian man 
may ſately ſuppoſe (or rather know) himſelf to be infallible, For 
though the Apoſtle gives this precept of not being deceived, 
onely with relation to that one leflon which here he teaches, yer 
pertains zt to as many more as every Chriitian is bound to learn; 
for the aſſurance that we have of our Chriſtian dorine,and every 
point of ir, coi:fiſts not in opinion, 15 not founded upon probabili- 
ties, like to the winds, ſubject to mutability and change z it muſt 
be a moſt certain, moſt infallible ackowledgment, which nothing 
in heaven, earth and hell can any way infringe. Firſt therefore of 


gether with the way by which they may attain unto it. 


In- 


the perſons unto whom this precept of intallibility is given, to- 
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diſpute and quarrel in the Church 3 for fince there was no other | 
likelyhood, but as amongſt ocher men, ſo amongſt Chrittians, | 
doubts, debates, diſſentions would ariſe , men alwayes have 
thought it a thing very equicable, that, by the providence ot God, 
there ſhould in ſome part of the Church,or in ſome perſon,refide 
a power of clearing ſuch doubts,and terling ſuch (cruples as many 
times poſſeſs the minds of moſt Chriſtians, Now to appoint iuch 
a zudge, and not to give him infallivility in his decition, bur to 
perinit him to wander and miſtake in his ſentence, this peradven- 
ture werenot to mend, but onely to change and lupplant one er- 
ror by bringing in another. An infallibility cheretore there muſt 
be; but men have marvellouſly wearted themſclves in {eeking ro 
find out where it is. Some have (ought it in General Councils, 
and have conceived that if it be not there to be found, it is for 
certainty fled out of the world, Some have tied it to the Church 
of Rome, and to the Biſhop of that See. Every man finds it, or 
thinks he finds ic, accordingly as that fattion, or part of the 
Church upon which he is fallen, doth dire& him, Thus, like che 
men of Sodom before Lots door, men have wearied chemlelves, 
and have gone far and near to find out that which is hard at hand, 
We ſee many times a kind of ridiculous and joculary forgerfulnets 
of many men, ſeeking for chat which they have in their hands; 
fo fares it here with men who ſeek for infallibilicy in others, 
which either is, or ought to be, in themſelves : As Saul ſought 
his tathers aſſes whilſt chey were now at home ; or as 0edipms,in 
the Tragedie, ſent to the Oracle to enquire the cauſe of the 
plague in Thebes, whereas kimſelt was the man. For, Beloved: 
infallibilicy isnot a favour impropriaced to any one mn , It is a 
duty alike expected at he hands of all z all muſt have it. St, Pant, 
when he gives this precept, directs it not ro Councils, to Bithops, 
to Teachers and Preachers, bur to all of the Galatiun Churches, 
and in them to all of all the Churches in the world. Unto you 
therfore and to every one,of what (ex,ot what rank or degree, and 
place ſoever,trom him that ſtudies in hisLibrary to him tuar (wears 
at the Plough-tayl, belongs this precept of S. Paul,Be mot deceived. 


Which command that you may the better conceive and drink 
in, let us (ee what it is that a man muſt do who retolves to obey 
the Apodſtle,and not to be deceived: Ic is not much ; I comprile 
itall in two words, What and Wherefore, Firſt, you muſt know 
what it is that is commanded you : ſecondly,wherefere,that is,upon 
what authoriry,upon what reaſon. Ir is reported of Ariſtotle, thar 
being lick, when his Phyſician came to adminiſter to him, he as- 
ked him a reaſon of his a&ion , and told him, that he would be 
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Lafallibiliry hach been for a long time paſt rhe iubje&t of great | 


cured like a man, and not like a beaſt. Deceit and error are the 
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diſeaſes of the mind ; he that ſtrives to cure it upon bare com- 
mand, brings you indeed a Potion, or rather a Drench, which, 
for ought you know, may 25 well ſet onand increaſe as remove 
the error: but when he open$his authorities, when he makes you 
ro conceive his grounds and reaſons, then and not betore he 


believe, what you are to do, and tell you not why, they are nor 
Medici, but Yeterinarii, they are not Phyſicians, but Leaches : and 
if you ſo take things at their hands, you do not like men, bur like 
beaſts. I know this is ſomething an hard Dodrine tor the many 
to hear, neither is it uſually taught by the common Teachers; 
ml NET2e;n ptr Whos mdlig,ereeer AN avirsures, One part you will be con- 
rent to yield unto, namely to take at our hands whar it is you are 
to believe or do; but the other part you ſtifly refuſe : To know 
the grounds and reaſons of what you do, or of what you believe, 
this you remit to us ; #04 veſtrum 034, bes clitellas ? to require 
this at your hands, were as improper asif we ſhould clap the ſaddle 
on the back of the oxe, And for this you have your reaſons too, 
as you think; you are men whole time is taken up in your 
Trades and Callings, you are unlearned, unread, of weak and 
ſhallow underſtandings; it 1s therefore for you not onely modeſty, 
but even neceſſity, to ſ{ubmic your ſelves to better judgement ; 
and for enquiry into the reaſons and cauſes of commands, this, as 
a little too ſpeculative, you are content ſhould lye upon your 
Teachers : Felix qui potuit rerum cognoſcere cauſas 5 They are men 
born uriderhappier Stars then ordinary who attain to the diſco- 
very of Reaſons and Eauſes of things, Beloved, all this I know, 
yet I muſt ſtill go on, and require the performance of the Apo- 
{tles preceprt, be zot deceived; which is a point of perfection which 
you ſhall never arrive at,except you forgoe theſe pretences. Sainr 
Hierom tells us, that it was 2 precept oft Pythagoras , Oneratis ſu- 
perponendum opus, deponeniibus non communicaudum ; Where you 
find a man laden, there to increaſe his burthen, and never to go 
about to eaſe him which would lay his burthen down : which he 
he interprets, ad virtutem incedentibus augmentanda precepta, tra- 
dentes ſe otio relinquendos; The meaning, ſaith he,of chat precept 
was, To menthat go on in virtue and induſtry you muſt}ſtill give, 
and add new precepts, new commands ; but idle perſons muſt 
be forſaken, Beloved, it falls me by lot this day to a&t Pythagor as 
his partz The burthen of this precepr laid upon you by the bleſ- 
ſed Apoſtle I told you conliſted of two parts, What, and Why : 
That part of your burthen which contains Jhat, I ſee you will 
willingly take up but that other which comprehends py4y,thar 
is either too hot or too heavy, you dare not meddle with it ; But 
I muſt add that alſo to your burthen, or clfe I muſt leave you for 


[ 


cures your error. They that come and tell you what you are to |. 


idle perſons: For without the knowledge of 77by, of the true 
0 grounds 
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orounds or reaſons of things, there is no poſſibility of nor bein? | 
deceived. Your Teachers 2nd Inſtructors, whom you follow, they | 
may be wiſe and learned, yet may they be deceived : Bur fup- | 
pole they be not deceived, yer it you Rnow not fo much, you are 
not yet excuſed. Something there is which makes choſe men no | 
to be deceived; if you will be ſure not to be deceived, then | 
know you that as well as they, 1s it divine auchority char pre- | 
ſerves them from being deceived * you muſt know that as well as | 
they: Is ic ſtrength ot reaſon ? you muſt know it as well 3s they, 
For ſtill in following your Teachers you may be deceived (for 
ought you know) till you know they are not deceived ; which 
you can never know, untill you know the grounds and reaſons 
upon which chey ſtand : for chere is no other means not to be Ce- | 


[ 


ceived, but to know things your (elves. | 


I will put on this Dofrine further, and convince you by your 
own reaſon. Itis a queſtion made by Fon Gerſon, lometimes 
Chancellor of Paris, Quorſum mihi mea conſcientia, ſi mibi ſecun- 
dum alicuam canſcientiam vivendum et & moriendum * Where- 
fore hath God given me the light of reaſon and conſcience, it 1 
muſt ſuffer my ſelf to be led and governed by the reaton and 
conſcience of another man 2 Will any of you betriend me (o far 


as to aſſoile this queſtion ? For I muſt conteſle I cannot. Ic was | 


the ſpeech of a good husbandman, Noz ſatis eft agrum. poſdidere 
velle, ſi colere non poſsis z It is buta tolly to poſlefle a piece of 
ground, except you till it. And how then can it ſtand wich rea- 
ſon, that a man ſhould be poſleſſor of ſo gdaly a piece of the 
Lords paſtureas is this light of underſtanding and reaſon, which 
he hath endued us with in the day of our creation, if he ſuffer ir 
colie untill'd, or ſow not inic the Lords ſeed ? Needs mult our 
reaſon, it it be (uffered thus to lie fallow, like the Vineyard of the 
flaggard in the Poverbs, quickly 5z9uar6, and be over-run with 
bryers and thornes. Think we that the negle& of theſe our ta- 
culties ſhall eſcape unpuniſhed with God ? Saint Baþi/ rells us, thar 
che man thar is utterly devoid of all education,and hath noching 
but his reaſon to be guided by, # wires 745 aarioTaguirars ty Take 
eyvoleus tai d pogpadis inxAndioeTer, a; bu xenrdurrC avid; vyiu; : yet 6- 
ven (ach an one, ifhe doth offend, ſhall not eſcape unpuniſhed, 
becauſe he hath not uſed thoſe common notions 1ngratted by 
God ig his heart, to that end for which they were given, How 


much ſever4thea ſhall chat mans puniſhmene be, who in this! 
great means of education, amids ſo many, ſo plain, fo ealte wates | 
of cultivation of our reaſonable faculties, yet neglects all, and | 
lets them lye fallow, and is content another ſhould have his wics | 


in keeping * 
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| our reaſon and wit meianer then other mens, 


The firſt Sermon. 


It were a thing worth looking into, ro know the reaſon 
why men are fo generally willing, in point of Religion, to 
caſt themſelves into other mens armes, and leaving thtir own 
reaſon, relie ſo much upon another mans, Is it becauſe it is mo: 
deſty and humility to think another mans reaſon better then our 
own? Indeec I know not how it comes to pals, we account it a 
vice, 2 part of envy, to think another mans goods, or another 
mans fortunes to be better then our own 3 vVicinum peers 2ran- 
dins uber habet : and yet we account it a fingular virtue to eſteem 
Let us not miſtake 
our ſelves ; to contemn the advice and help of others, in love and 
admiration to our own conceipts, to depreſs and diſgrace other 
mens, this is the foul vice of pride: on the contrary, thankful- 
ly to entertain the advice of others, to give it its due,and inge- 
nuouſly to prefer it before our own,if it deſerve it, this is thar 
gracious virtue of modeſty : but altogether to miſtruſt and relin- 
quiſh our own faculties, and commend our ſelves to others, this 
is de t:2ento ſuo peſſime mereri, nothing but poverty of ſpirit and 
indi{cretion. I wil not forbear to open unto you what I conceive 
to be the cauſes of this ſo generall an error amongſt men. Tirſt, 
peradventure the dreggs of the Church of Rozze are not yet ſut- 
ficiently waſht from the hearts of many men, We know it is the 
principall ſtay and ſupporter of that Church,to ſuffer nothing to 
be inquired into which is once concluded by them. . Look 
through Spain and 1taly, jumenta ſunt, non homines, they are not 
men, but beaſts, and 7ſachar-like patiently couch down under 
every burthen their ſuperiors lay upon them. Secondly, a fault | 
or two may be in our own Miniſtery 5 Thus to adviſe men (as I 
have done) to ſearch into the reaſons and grounds of Religion, 
opens a way to diſpute and quarrell,and this might breed us ſome 
trouble and diſquiet in our Cures more then we are willing to 
undergo; therefore to purchaſe our own quiet,and to baniſh all con- 
tention,we are Content to nouriſh this ſti1ll hamour in our hearers ; 
as the $7barites, to procure their eaſe, baniſht the Smiths, be- 
cauſe their Trade was full of noiſe. In the mean time we 
do not ſee that peace which ariſerh out of ignorance is but a kind 
of ſloth, or morall lethargie, ſeeming quier becauſe it hath no 
power to moye. Again, may be the portion of knowledge in the 
Miniſter himſelf is not over-greatz it may be therefore good po- 
licy for him to ſuppreſle all bufte enquiry in his auditory, that 


ſo increaſe of knowledge in them might not ar length diſcoyer | 


ſome ignorance in him. Laſt of all, the fault may be in the peo- 


ple themſelves, who becauſe they are loth to take pains (and | 


ſearch into the grounds of knowledge is evermore painfull,) are 
well content to take their eaſe, to gild their vice with goodly 
names, and call their ſloth modeſty , and their negleR of enqui- 


ly 
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A | ry, filiall obedience, Thele reaſons, Beloved, or ſome of kin to ' 
theſe, may be the motives unto this eaſineis of the people, of | 
entertaining cheir Religton upon truſt, and ot the neglect of in- ; 
quiry into the grounds of 1t. | 


To return therefore, and proceed in the refutation of this 
oroſſe negle& in men of their owa reaſon, and caiting chemſeives 
upon others wits; Hatch God given you eyes to lee, and legs} 
co ſupport you, that fo your (elves might ly itil, or fl-ep, and 
require the uſe of other mens eyes and legs? That cacuiry of 
B | reaſon which is in every one of you, even in the meaneſt chat} 
heares me this day, next to the help of Go, is your eyes ty di- 
rec you, and your legs to {upport you in your courte of incegri- 
ty and ſanct.ry ; you may no inore retule or neglect che ule or it, 
and reſt your ſelves upon the ule of other mens reaſon, then 
negle& your own, and call for the uſe of other mens eyes and 
legs. The man in the Golpel who had boughe a Farm, excuſes | 
himſelf from going to the Marriage-ſupper, becauſe himſelf| 
would go and lee it: But we have taken an eaſter courſezwe can buy 
our Farm,and go to ſupper too,and that only by ſaving our paines 
C!| to ee it; we profeſs our ſelves to have made a great purchaſe of 
Heavenly Do&rine, yet we retuſe to iee ir, and ſurvey ic our 
ſelves, but cruſt other mens eyes, and our ſurveyors: and wot 
you to what end © I know not, except it be,that {ſu we miy with 
the better leiſure go to the Marriage-ſupper z that, with Haman, 
we may the more merrily go in to the banquet provided tor us ; 
that ſo we may the more freely berake our ſelves to our plea- 
ſures, to our profits, to our trades, to our preterments, and Am- 
bition. Never was there any buſineſs of weigh fo uſually dil- | 
charged by Proxy and Depury, as this ſacred bufine(s hath been 
D} from time to time. S!cidan the Hiſtorian oblerves, that it was 
grown a cuſtom in his time for great perions to provide them | 
Chaareries and Chaplains, to celebrate their Obits, and to of- 
fer for their ſouls health even intheir lite-rimes, whileſt they 
chem(clyes intended other marters z and thus they ciſcharged 
the cure of cheir owa ſouls by deputy. Not onely in Germany , 
where Sleidan lived, but even in Ezxeland, amongſt us, that 
cuſtom had taken footing , and was {omerimes practiſed, | R. £:proy, 
even in this place, by one ſometimes of this Body. Margaret cot 
ralos, not long fince Queen of Frazxce, built her a Chappel , 
E | provided her Chaplains, and large endowment for them, that fo | 
perpetually day and night, every hour ſucceſſively , without in- | 
termiſſion, by fone one or other, there might interceſſion be 
made to God for her unto the worlds end; a ching which her (elf | 
had little care or thought of in her lite-time, as having ocher by- 


fine(s to think oa, So confident are we of the eternall good of 
d our | 
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| The fuft Sermon, 


[ our ſoules, upon the Knowledge, Devotion and Induſtry of 
others, and ſo loth to take any paines our ſelyes in that behalf, 
2nd that in a buſineſſe which doth ſo nearly concern us, 


Would you ſee how ridiculouſly we abuſe our ſelyes when we 
thus negle&t our own knowledge, and ſecurely hazard our 
ſelves upon others $kill * Give me leave then to ſhew you a per- 
fe& pattern of it, and to report to you what I find in Sexecs the 
Philoſcpher recorded of a Gentleman in Rome, who being 
purely ignorant, yer greatly defirous to ſeem 'learned, procured 
himſelf many ſervants, of which ſome he cauſed to ſtudy the 
Poets, ſome the Orators, ſome the Hiſtorians, ſome the Philo- 
ſophers, and in a ſtrange kind of fancy, all their learning he ve- 
rily thought to be his own, and perſwaded himſelf that he knew 
all char his ſervants underſtood ; yea be grew to that height of 
madneſs in this kind, that being weak of body, and diſeaſed in 
his feet, he provided himſelf of wreſtlers and runners, and pro- 
claim'd games and races, and performed chem by his ſervants ; 
ſill applauding himſelf, as it himſelf had done them, Beloved, 
you are this man: when you negle& to try the ſpirits, to ſtudy 
the meanes of ſalvation your ſelves, but content your ſelves to 
take them up on truſt, and repoſe your ſelves altogether on the 
wit and knowledge of us that are your Teachers, what is this 
in a manner but to account with your ſelves that our know- 
ledge is yours, that you know all that we know, who are but 
your ſervants in Jeſus Chriſt? We have a common ſaying, 
Tornol uahntel ngeTlores I1faordnuy, Many Stholars prove far better then 
their Mafters, Would you bear a part in this ſaying, and prove 
better then we that are your Teachers s then make our know- 
ledge yours, not as the Roman Gentleman did, by imputarion, 
or by believing well of it, bur by chroughly perceiving and un- 
derſtanding it, and diſcovering the uttermoſt grounds on which 
it ſfubſiſts. There is no way but chis , and this David found by 
his own experience ; 1am wiſer then my Teachers, ſaith he in his 
I19. Pſalm; Why * becauſe he believed them © chis could ne- 
ver have made him ſo wile, much leſs wiſer: why then ©-for thy 
Teſtimonies, ſaith he, are my Fudics, Therefore is he wiſer 
then his Teachers, becauſe that knowing all that they could 
teach him, he ſtaid not there, but by his own ſearch and ſtudy 
he arrives at a degree of knowledge beyond his Maſters, St. Baſs/, 
in his Sermons upon ſome of the Plalmes, taxes a ſort of men, 
who thought it a fin to know more of God then the Tradition of 
cheir fathers would ove them leaves75 #4 o:zeiz 74 provi Suyaue, &eC, 


and would not adyance and improve the knowledge of the 
cruth by any faculty or induſtry of their own, Beloved, there is 
not a more immediate way to fall into this reproof of St. Baſil, 


and 


{ he firſt Sermon. 


and to hinder all advancement and growth of Chriſtian knox- 
ledge amongſt the common ſort of men, then this eaſie and 
{lochfull reſolucion, to reſt themſelves on others wits, 


Saint Hierome,in the preface to his Comments on the Epiſtle 
to the Galatians, much commends Marcella, a Gentlewoman of 
Rome,tor this, that in her purſuit of Chriſtian knowledge , ſhe 
would receive nothing from him more ”ythagorico,upon truſt, and 
upon his bare word and authority, but would fo throughly fift 
and try all things of her ſelf, ut ſentirem me (faith he,) non tam 
diſcipulam hab:re quam judicem, that the ſeemed not {o much to 
be my ſcholar and hearer as my judge. Beloved, what hinders, 
but we ſhould all, all of all ſexes, ages, callings, be like to thus 
Roman Mutron, and be nor onely hearers, bur judges too? Nec 
protinus quicquid xeſpondetur rettum putare, neither to acore all 
things tor Goſpel which our berrers teil us, buc to bring all 
things to the true teſt ; to know the reaſons, try the authoricies, 
and neve: reſt our ſelves, till-we can take up that concluſion of the 
Pſalmiſt, 4s we have heard, ſo have we ſeen in the city of onr 
God. 


Now to remove you yet a little farther from this fancy of caſt- 
ing your ſelf into the arms of vthers, and co conciliate you the 
more to God and your Reaſon, 1 will open one thing tarther unto 
you, which is this, That you pur off che care of your F.ith and 
Religion from your ſelves on other men ſundry wates, when you 
thiak you do nothing leſs ; For when we plead for the truth of 


our profeſſion, and appeal either ro our education or breeding. 
thus we have been brought up, thus we have been taught; or to 
Antiquity, thus have our Ancients delivered unto us; or to Uni- 
verlality,this hath been che Doctrine generally received ; or to 
Synods, Councels, and conſent of Churches, this 1s the Do- 
rine eſtabliſhed by Eccleſiaſticall Auchority : all theſe are no- 
thing elſe but deceirfull formes of thitting che account and reaſon 
of our Faich and Religion from our ſelves, and caſting it upon 
the back of others, I will ſhew it you by the particular exami- 
nation of every one of theſe z which 1 will the willingec do, be- 
cauſe I ſee theſe are the common hackney reaſons which moſt 
men uſe in flattering themſelves in their miſtakes ; for all this is 
nothing elſe but mans Auchority thruſt upon us under divers 
(ſhpes. For, firſt of all, education and breeding is nothing elſe 
but the auchoriry of our Teachers taken oyer our childhood, 


' Now there is noching which ought to be of lefſe torce with us, or 
| which we ought more to ſuſpect - For childhood hath one | 
thing naturall roir,which is a great enemy to Truth,and a great | 


furtherer of deceit z what is chat ? Credulity, Nothing is more | 
d 2 Cie- | 


*P; * 446 


CE 2 ai Ince 


- 
— 
Ld 
_—_ » 7 
—_ grae= 
—- : 
IEG EIN 


EILEEN 
» — 
CLHOERES 7 


*RFE' > 1 


_— DER” 
=4 — 
of 


VO 

LA Xt; 
__ 
_ <> 


'o S. <a *% -—- 
Bear Er Cary 
PIES DOT DATED 

i 


"> 
LY 


* 


gov — ——— 


—_—..” 
__y 7 


-— w@SST Snot 
2 Ce ns 


25 p< "Mb F: 
ans * ons No 


LET 
” _— 


— 
I 


_", 


EQS ne 


Monat = 
”" _ = eaſe bo A. 
- s — . 
ns 2 
- 


* + 
4 
{Fx 
by 
Is - 
i 6 
CE 
3. 


12 


DO ED I = OO COD ER —_—_—_— 


"— 24 1” Ca 


— 


” 9 + 


ey ——209 wo—— mo er I ooo = OAPVDCt.> Gaps... a 


7 he firſt Sermon, 


credulous then a child : and our daily experience ſhewes how 
ſtrangely they will believe either their Ancients, or one another, 
in moſt incredible reports, For, to be able to judge what perſons, 
what reports are credible, 1s a point of ſtrength, of which that age 
is notcapable; v2, a) hurns aTmis6GN, TETTH yay aghoa 5 pgevcy, (arth E- 


'picharmns 3 The chiefeſt finew and ſtrength of wiſdom is not 
eaſily to beli:ve» Have we not then great cauſe to call to ber- 
ter account, and examine by better reaton, whatſoever we learnt 
in ſo credu: ous and eifte an age, fo apt, like the ſofteſt wax, to 
receive every impreſſion ? Yet notwirhltanding this {fingular weak- 
neſſe, and this large and reall exception which we have againſt e- 


ground of moſt mens Religion wee open d, it would appear to be 
no: hing clic, 


Secondly, Antiquity , wnat is it elſe (God onely excepted) 
but mans Authority born ſome ages afoie us * Now for the 
Truth of things, time makes no alterationz things are till 
the ſame they are, let the time be paſt, preſent, or to come, 
Thoſe things which we reverence for Antiquity, what were they 
at their firſt birth 2 were they fal/e ? time cannot make them 
truez were they true ? time cannot make them more true. The 
circumſtance therefore of time, in reſpe& of Truth and Error, is 
meerly impertinent. Yet thus much muſt I ſay for Antiquity , 
that amongſt all theſe amphoterizing and halting prootes, it 
Trath have any advantage againſt error and deceit, it is here. For 
there is an Antiquity which 1s proper to Truth, and in which Er- 
ror can claim no part z but then it muſt be antiquitas antiquiſſ:ma, 


ducation,l verily perlwade my felt, thar it the bc{t and ſtrongeſt | 


A 


moſt ancient. This cannot be bur true, for it is God, and God is 
Truth. 411 other parts of Antiquity deceit and falſhood will lay clain; 
to as will az Truth, Moſt certain at is, Truth s mere ancient then 
error z, for error ts nothing elſe but deviation and ſwerving from the 
Truth, Were not Truth therefore firi# there could be 3:9 error, ſince 
there could be no ſwerving from that which i not. When therefore 
Antiquity is pleaded tor the proof of any concluſion commended 
co you for true, be you carefull to know whether it be antiquiſſt- 
ma, whether it be moſt ancient, yea or no: It it be ſo, thenis it 
an invincible proof, and pleads for nothing bur che Truths if 
otherwiſe, though it be as ancient, I ſoy not as 1nachns, bus as 
Satan himſelf, yet it is no proof of Truth, 


Thirdly, Yniverſality is ſuch a proof of Truth as Truth it ſelf is 
aſhamed of ; tor univerſality is nothing but a quainter and a trim- 
mer name to fignifie the multitude. Now humane Authority at 
the ſtrongeſt is but weak, but the multitude 1s the weakeſt part 
of humane Authority ; It is the great Patron of error, moſt eaſily 


tt 


OO e— —————— — 


ua - —_—————— 


abuſed, 


—_ —— 


_— 


— 0” WE 


he firſt Sermon. 


13 


and enterchangeably prevailes with private perſons to enter- 
cainir, The moſt fingular and ſtrongeſt part of humane Ay- 
thority is properly in the wiſeſt and moſt virtuous; and theſe 


20 by univerſality and multicude, what mean then the Prophets 
and holy men of God every where in Scripture fo frequently, ſo 
bitterly,to complain of che (mall number ot good men, care- 
full of God and Truth? Neither is the complaint proper to 
Scripture, it is the common complaint of all char have left 
any Records of Antiquity behind them, Could wiſhing do 
any good, I could with weil to this kind of proof, Sed nun- 


The beſt char I can ſay of argument and reaſon drawn from uni- 
verſality and multitude , is this, ſuch reaſon may perchance 
Truth, 

rhele indeed may ſeem of ſome force, they are taken to be 


| the ſtrongeſt weapons which the Church had foughe with yer 
'this is ſtill humane Aurhoricy after another faſhion: let me 


D | add one thing, that the Truth hath not been more relieved 


by theſe, then it hath been diſtreſſed. Art the Councel at 
N'-e met Biſhops to detend the Divinity of the Sonne of 
God : But at Ariminum met well near 600 Biſhops to deny it. 
I ask then, whar gain'd the Truth here by a Synod * Cer- 
tainly in the eye of reaſon it more endanger'd it z for it dil- 
covered the adyantage that error had among the multitude above 
the Truth; by which reaſon Truth might have been greatly 
hazarded. T have read, that the Nobility of Roxze, upon ſome 
fancy or other, thought fir, that all ſervants ſhould wear a 
kind of garment proper to them, that ſo it might be known who 
were ſervants, who were free-men: Bur they were quickly wea- 
ry of this conceit ; for perceiving in what multitudes ſervants 
were in moſt places, they feared that the fingularity of theic gar- 
' ment might be anicem to them to take notice of their mulci- 
tude, and to know their own ſtrength, and (o at length rake ad- 


e vantage 


_— 


abuſed, and moſt hardly diſ-abuled, The beginning of error 
may be, and moſtly is, from private perſons, but the maintainer 
and continue of error is the multitude, Ubi ſingulorum error fe- 
cerit publicum, fingulorum errorem facit publics: 1t is a thing 
which our common experience and practice acquaints us with , 
that when ſome private perſons have gain'd Authority with 
the multitude, and infuſed ſome error into them, and made 
it publick, che publickneſs of che error gaines Authority to it, 


I trow are not the moſt uniyerſall, If Truth and goodneſs 


quam ita bene erit rebus humanis, ut plures ſint meliores, Te will 
never go ſo well with mankind that the moſt ſhall be the beſt: 


well ſerve to excuſe an error , but it can never ſerve to warrant 4 


Fourthly, Councels and Synods, and conſent of Churches, 


Prifare pers 
ſons fi: ſt be» 
ger errors in 
the multicude, 
and make 
them publick, 
and publick- 
neſs ot chem 
begets them 
2g410 in Pti- 
vate perſons, 
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The firſt Sermon. 


vantage of it againſt their Maſters; This device of calling Coun- 
cels was but like that fancy of the Roman Gentleman for 
many times it might well haye proved a great means to have en- 
dangered the Truth, by making the enemies thereof to ſee their 
own ſtrength, and work upon that adyantage; for it is a ſpeedy 
way to make them to ſee that, which for the moſt part is very 
true, thar there are more which run againſt the Truth than 
with it. 


SERM ON. 
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Lukes 16, v. 25. 
C | Lon, remember , that thou in thy Life-time re- 
cerved5t thy good things, 


"Ko vexgar reviuare * orils mat Amar, iv ding yolks 
 & xi5 0:9y, That man of Miſery, whoſe wotull 
end occaſioned this diſcourſe in Se, Luke, whence 
I have cholen our theſe tew words as my ſubjet 
co treat of at this time, much deſires that one 
from the dead might be ſent unto his brethren, to 
D give them warning that they come not into char place of Tor- | 
ment in wiich himſelf was. May not I at this cime juſtly ſeem 
to be that meſſenger ? For methiaks I come into the Palpic, as 
young Polydor in the Tragedy enters che Stage , and may ſpeak 
unto you as he did unto his Audicors ia another language, I come 
from the pit of the dead, from the Gates of utter darkneſſe, where the 
Devil hath his manſion far removed from God, Firſt, the ſadnels 
of the meſſage with which I come mighre eaſily rempt you to 
think ſo, as being very unwelcome ro the eares of fleſh and 
bloud; for, #6: mors non eff, where ſhall we find reſt, in what 
E | hall we joy, if the good things of our life deceive us ? Certainly 
ſo diſconfolite a piece of newes could neve? come, but from ſome 
place of extreme (ſadneſs. Secondly, the unfeneſs of the time | 
might help on well to this concett: There 15 wiy4 xd5us, ſaith A- | 
braham in this Scripture, there i a great gulfe 5etwixt you and 15, 
Beloved, the difference bzrwixe thoſe two places here —_— 
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The ſecond Sermon. 


ned is not much greater then is the diſtance betwixt my Text and 
thistime; for the time invites you to that from which my 
Text affrights you: Eating, Drinking, Merry-making, totum 
choragium Epicureum, all the reſt of this rich mans daily ſervice, 
thelc are the ſubject of the time ; bur my Text pul's you by the 
ear, and bids you beware, leſt even theſe good riings (for ſo 
men commonly call chem, ) may be amongſt thoſe things,which, 
when time comes, may draw after them this recordare, Remember, 
you may be told Remember you had your Shrovetide ; tor what 
elſe, I beſeech you, was the whole life of this miſerable man 
here but in a manner a perpetuall ſhroving 2 


But neither the ſowreneſs of the meſſage, nor any pretended 
unſeaſonableneſs of the times, muſt hinder us from communica- 
ting unto you what the Spirit of God ſhall put into our hearts. 
Let it be unwelcome, what then ? 'O rootwr £ Furiirar 731 x42hnwm 
pv, daxz 73 ovugtgoy; Sick perſons muſt not look for {moo- 
thing and much- making, bur for that which firs their malady. 
And if you plead intempeſtivity and rnſeaſonablene(s, for this 
the Apoſtles rule muſt be my warrant, 2x ſeaſon, out of ſeaſon, 
Indeed Solomon tells us that there is a ieafor a firring time for all 
things z and our morall Books tell us of a vice which they call 
exarels, Intempeſtivity, an indiſcretion by which unwiſe and un- 
experienced men ſze not what befits times, perſons, occaſions, 


| But, Beloved, the Miniſters of Gods word, who break ro you 


the bread of life, are ſecure in this regard z they can never be in 
danger of any dxweie, Intempeſtivity, indiſcretion, ſo the leſſon 
they teach be true. We need not to ſtand removing and fitring 
our ſailes,all winds blow tor us; for every good ſeaſon is at al! 
times, with all perſons, upon all occafions,upon no occaſion,pro- 
fitable. Are you ignorant of your duty * it ſerves to inform 
you ; do you already know your duty ? it ſerves to commemo- 
rate, and to make you record itz are you peccant? it ſerves to 
reprove you z are you innocent © it ſerves to admoniſh you, and 


! teaches you prevention, "Ac yer Tv TirTeo1 or Atds niBlor, Juptters 


dice, we (ay, alwates run fortunately. The word of God, where- 
ſoever, whenſoever, by whomſoever ſown, never returnes back 
fruitleſs unto him that ſent it. St. Bernard,commenting upon the 
Canticles, takes occaſion much to bewail his Brothers death 
and by reaſon of that digreſſion delivers many profitable leſſons 
concerning our common mortalicy, But one Berergarizs, a bit- 
ter enemy unto him,*ſcoffing at him for ſo doing, asks him in 
ſcorn, quid funeri cum nuptiis ? What hath a funerall to do with a 
Marriage-ſong ? By his leave that made it, this was but a fooliſh 


| queſtion 3 for indeed our Chriſtian ſongs are (et to a muſick in 


which there is go fear of diſcords, AS1t is ſaid of Truth, ome 
Verum 
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verum vero conſonat, All Truths agree; ſoinour Chriſtian my- 
lick, every note, bound it as you liſt, is ſtill in tune. Let there- 
fore no cavilling Bercagarirs ask me, quid funeri cum nuptiis ? 
what hath a ſad Sermon to do with Shrove=tide 2 For, cz wolet 
Spiritus, when the Spirit will, who, as we hope, guides us in out 
choice, the pleaſant Canticles ſhall yield fit marter for a Funerall- 
Sermon, and times of pleaſure and merriment ſhall well enough 
combine with ſad and melancholick diſcourſes, 


———_— 


—g—_ 


Yet one wowd more, to fit my Text tomy Audicors , a thing 
here ſomewhat the more difficulr, becauſe of the manner ot the 
phraſe, recordare quod recepiſtt, Remember thou aſt recerued : For 
memory is of things paſt, and receprſtt is not of things in expecta- 
tion, but of things already received by us. Bur we are yet in 
expectation; what ſhall betall us we know not z asyet theretore 
I cannot ſay as our Saviour doth, this day is this Scripture fulfilled 
in your eares > let that time never be : for, ſhould we ſtay co hear 


—— 


2 


trom Abraham a recordare, Remember, it would be too late then 
to. preach unto you: yer we muſt find a way to apply this Scri- 
Pture to us, even for the preſentz and indeed ir is aot hard todo 
it- Thave read in my Bookes of a painter, who beings defired to 
piQture an horſe willowing in the duſt, painted him galloping z 
and being required why he did ſo, he an{wer'd, turn the picture, 
and it will be as you would have it. Beloved, I come this day ro 
oive YOU 4 Cave, beware 3, not a recordare remember +, to adviſe 
you that you beware how you receive your good chings in your 
life, not to remember you that you have done ſo. And this 


7 


will I do without any wrong to my Text, tor do but turn the 
picture, that which ſeems to gallop will wallow ; do bur alcer the 
time, and recordare, remember, will immediately become cave, 
beware. Ariſtotle tells us, that expectation and memory are but 
the ſame thing ; for what memory is inregard of things paſt,thar 
expectation is in regard of things ro come. Expectation is but 
memory antedated, and memory is expectation whoſe date is 
out, AsSitis betwixt expectacion and memory, ſo ſtands che 


——  —  — 


cale betwixt recordare, remember and cave, beware Cave 1i$ but 
recordare antedated z whar recordare is in regard of things paſt, 
chat is cave in regard of things ro come. Let us chen cura mes» 
mory into warineſs and prevention, and exprobration into counſel and 
admonition;and forthwith you ſhall ſee, that recordare que recepiſts, 
remember that thou haſt received, will become cave ze reciptas, 
beware that thou receive not ; and fo the Texc will exactly fit us. 


So come I to the words, S9n,remember, ec. 1 will branch them 
into two Parts; firſt, a pretace, in the firſt word , Fl7, Sonne, 
Secondly, the body of the words themſelves, Remember thou | 
ha#t recetved, &#c, The words we will turther divide, if need | 
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fo excellent a perſon, If we ſhall a little inquire of the 
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ſhall be,when we come to conſider of them. In the mean time 
we will conſider of the preface, Fl, Sor, 


I have heard that Abraham was a great Scholar 5 what portion 
of clerkſhip he hath otherwite and upon other occaſion expreſt, 
T know not ; ſure I am that here he hath ſhewed us a wondrous 
piece of his Rhetorick : For, two things moſt contrary,ſweerneſle 
and bitterneſs, compaſſion and exprobration,in two or three words 
ſo ſtrangely coucht and mixt together have not lighclytound, Fr- 
li & recordare, Son, remember ;, two words near in fite and place, 
but in ſenſe and power infinicely diſtant : Soy, a word of bowells, 
mercy, ſweernets; a word in which nature and cuſtom hath 
ſumm'd up and concluded all which lies diſperſed in all the 
names of goodneſs, Contrarily, Remember, a word (as here it 
lies) of bitterneſs, of ſarcaſme, of exprobration : For unto this 
miſerable man here in torments what could have been more irk- 
ſom, then to be twitted with, and conſtrained to remember, his 
ſometime happineſs Could he have learnt rhe art of oblivion, 
and quite forgotten that eyer he was happy, his miſery had yet 
been ſomewhat leſs, Never to have taſted happineſs abates a 
great Part of miſery 3 but fuiſſe felicem, were there no other 
miſery, yet this were miſery enough, to have been happy. 
It was obſerved of Domitian the Emperour, that when he made 
a Preface of mercy, it was a certain note he would uſe the grea- 
teſt ſeverity: Shall we conceive ſo of Abraham, that to his 
Fili he added a yvecordare, to his preface of mercy he under- 
joynes a ſentence of harſhneſs and ſeyerity, foro add miſery to 
the enough already miſerable, and increaſe his woe ? «girauw, 
axigSoig ninoyys Idpure nemiyoges, Reverence to fo great 2 man 
muſt teach us well to weigh what we ſpeak or what we 
think. Certainly thus to ſuppole were much to wrong 


learned , whence it comes that Abraham uſeth this gracious 
compellation of Sox unto a damned ghoſt ; ſome will reli us, 
that he dothit by way of retaliation: The man with whom he 
ſpeaks had called him Father, out of complement therefore and 
formality he calls him So, But this carries a countenance of 
Courtſhip and levity, Others will ſay that he calls him by the 
name of Sox, becauſe indeed he was ſo, though by the fleſh one- 
ly ; which proves the weaker ſide. But this had been unpro 

fitable, neither from it could we have raiſed, for our uſe, any 
inſtruion, Others have thought that Abraham did this out of 
his naturall goodneſs, and that he therefore uſed this gentle 
compellation of Fiz, Sox, to one utterly caſt off, and to be now 
for ever left under the eternall wrath of God, to teach us this 
leſſon, That inall caſes, how deſperate ſoever, unto all perſons, 
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though never ſo forlorn,unto the greateſt delinquent, how finfull 
loever, yet ſtill we muſt open ſome window, at leaſt ſome ſmall 
crevis, tolet our,Yoodne(s (ſhine through. St. Chryſotome was 
the man that told me thus, and I muſt confeſs I believed him. 
Me natura miſericordem , Patria ſevernm, crudelem nec Patria nee 
natura eſſe volunt, ſaith the great Roman Orator ; Nature hath 
made me good, but my Country and the publick good made me 
co be ſevere, but neither nature nor my Country permit me to 
be cruell, Abraham here hath well expreſſed this, for, Fil; and 
Recordare, Son, Remember, they are no other then natura and 
Patria: Fili comes from his bowells and natural! goodnels; Re- 
cordare is but occaſion'd ont of his duty to God and publick good: 
to reach us ſtill ro temper our neceſlary ſeverity with ſome 
goodne(s; for, meer ſeverity is nothing elſe but cruelty, which 
neither God nor nature requires at our hands. The maſter of the 
feaſt in the Goſpel, when he came in to his gueſts, and ſaw 
one there without a wedding-garment, though he ſaw he was 
conſtrain'd to pronounce a ſharp and ſevere doom, yer he uſech 
Abrahams method, Amice, friend ((aich he) how come# thow hither ? 
Fili, Amice, Son, friend ; Hereis the true art of chiding, this is 
the proper ſtyle wherein we ought to reprove. A fair pattern 
for us, Beloved, who in no caſe more miſtake our ſelves then in 
this duty of check and reproot; qui ita objurgamus quaſi oderi- 
mus, who are wont ſo to chide as if we hated, who think foul 
words to be but ornaments of ſpeech, and enchaſe our diſcourſe 
with bitter language as with pearles, and n:ver think we reprove 
except we be contumelious. 


Amongſt the ancient Roman inſcriptions which are preſerved 
unto Poſterity, I find one written upona Roman Gentleman, 
where among(t other his commendacions it is recorded, Neſcivit 
quid eſſet maledicere, he knew not how to ſpeak contumeliouſly 
roany man: and I have heard it reported of Philip the ſecond , 
chat famous King of Spaiz in our own memory, that he fo won- 
derfully could contain himſelf, that in his whole lite he never 
gave any man a harſh word, And indeed I have ofcen wonder « 
with my ſelf whether there were (not any neceſſary uſe, for that 
I know there is not,) but any uſe ar all of opprobrious and revi- 
ling language: If there be, ic muſt be eicher in reproot, or in the 
2dminiſtration of juſtice z if there be a third thing, my expe- 
rience is to0 narrow to prompt me with it. Bart neither reproot, 
nor chaſtiſement of juſtice require ir, but are beſt periormed 
without it. It cannot therefore ſtand either with our judgement 
or with cur goodne(s to make any ule of ſo uſele(s, of fo uawel- 
come a ſuperfluity, 7: hath been obſerved of the ancient Corni(h 


Lanzuaze, that it afforded no formes of -"_n no pacaſes to {wear 
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in,* I ſhould never think our language the poorer, if it were ut- 
terly deſtitute of all tormes and phraſes of reviling and opprobri- 
ous ſpeech. And what then can we conceive why any man 
ſhould delight in the uſe of vile language ? for it is ſo uſeleſs and 
ſo unprofitable a vice, that except a mon did love a vice for its 
own lake, he can give no reaſon why he doth afte& ir. On the 
contrary, the oppoſite quality 1s, firſt, a moſt welcome virtue z 
for nothing more ingratiares us with men then char bleſſing of 
Nepthali, eloquia pulchritudins, gracious language, que ne los 
quidem quos dammnat offendit. Secondly, it is ſo cheap a virtue ; 
| Good werds are afforded at the ſame price that evill are. Laſtly, 
[itis a Prevailing and a winning virtue, even in civil actions, 7 
know you have heard the parable of the Northwind and the 5un ; the 
| wind with all hs raging aud bluſtring could not make the wayfaring 
man lay down his cloak , but when the Sun had diſplayed his beames, 
ent forth his heat, and wrought a while upon him, he makes him re- 
tire to the ſhade and unbrace himſelf. 


Beloved, as we much deſire to be the ſons of Abraham the 
faithfull, ſo let us no leſs defire to be ſons of Abraham the good : 
And if we will be the ſons of Abraham, then let us follow our 
Saviours counſel, and do the works of Abraham ; let us ſtrive on 
all occaſions ſame way or other to expreſs our goodneſs, and uſe 
no more ſeverity then we muſt needes. Abraham could not re- 
leaſe this poor man of his pain, he could not ſo much as .procure 
a mitigation of it, he found no means to provide him a drop of 
cold water; yet he found a way to exprels his goodneſs, and 
affords him a F:li. Love,you ſay, will creep where it cannot go; 
it will expres it ſelt in ima!l matters, where greater will not per- 
mit, This courtefie of 4hraham was the leaſt of all; yer whar 
of that The leaſt is enough where the leaſt is all chac can be 
had. Though ir do no ſervice to the party for whom it is inten- 
ded, yet it doth him ſervice that affords ic : For, in all our 
aRions we muſt confider not onely what is good for others, but 
what becomes us to do, though no benefit accrue to others, 


| The Pſalmiſt tells us, that the mercy of God is over all bis works ; 

ndTI infer, therefore over his works of judgement roo, And 
who knowes then whether or no the very damned ſpirics have 
not ſome taſt of his goodneſs? Let us imitate God and Abra- 
ham; and love we our goodneſs ſo well, that even the moſt unde- 
ſerving creature may have ſome experience of it, It we cannor 
relieve him, yet it ſhall be ſome part of goodneſs to give him a 
Fili, to give him good words; that, as Gods, {o our mercy too 
may be over all our works. The very t2ults of men though they 
deſerve correction, yet withall they deſerve pity ; and therefore 
though 
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A | though they demand juſtice, yet they exclude not goodne(5 


2 


ter, who having a good faculty in painting a Cypreſle-tree, de- 
lighted on all occaſions to ſhew his $kill there; inſomuch thar| 
being requeſted to expreſs a (hipwrack, he askr if he ſhould paint | 
withall a Cypreſs-tree. Beloved, let our occaſions be as dit- 
tereat as the Sea and a Cypreſle-tree, yet, it we love our art of 
goodneſs as well as he did his art of painting the Cypreſs, erit 
locus ctiam huic cupreſſso, there will be room enough to expreſs 
ic, if we ſhall be willing to lay hold of the occahion. So from 
B | the preface I come to the words, Remember thou haſt received thy 
good thines, oc. 


You may remember I beg'd leave of youere while, for the 
better uſe and application I am to make of them, to change the 
words; and as the crafty Steward in the Goſpel, who advis'd 
the creditor to take his book, and inſtead of an hundred to write 
down fitty ; ſo adviſed you inſtead of recordare, Remember, to 
write cave, beware. For, as the Apothecary, when he finds 
bimſeltar a loſs, and cannot procure the drug he would have, 
C | takes dv75u8aaniuevor , a quid proquo, as they call it, another drug 
or Simple that ſhall be of the ſame, or the like force to cure the 
diſeaſe; ſo fares it with me, who now am to cure a (pirituall dif- 
eale in you; Recordare, as it lies in my Text, can never cure 
you:- Itir could, then might our rich man here have hope to re- 
cover Heaven ; for Avraham applies to him long agoe, For your 
uſe cherefore, I am conſtrain'd to lay by Recordare, Remember, 
and take in Cave, Beware, for an 4r75u22aaiutrey , 4 quia pro quo, 
becauſe it ſerves beſt for the cure I have in hand : That theretore 
you may not hereafrer, when it is too late, hear from Abraham, 
D | Recordare quod recepiſti, Remember thou baſt received , let me 
intreat you this day, whileſt ic is yet time to hear from me, Cave 
ne recipias, Take heed thou receive not thy good things in thy 
life : For, practiſe but this cave, 2ad you ſhall never hear of 
Recordare z but if Cave come not in time, you muſt unavoidably 
expect a Recordare, Read we therefore our Text thus, Cave, 
Beware thou receive not thy good things. Now Beloved, this 
word Cave, beware, though in place and fituation it refle& onely 
upon the word, recipias, receive, yet indeed it hath immediate 
influence upon every word-I read, Firſt, here is the word, recipias, 
E | receive, heres 2 Cave put upon that to your hand : In ſome ſenſe 
therefore or other you may not receive the good things of this 
life, otherwiſe why is it caſt in this mans diſh that he received 
them ? The next word is, t#4 90p4, thy good things : thy, put a 
Cave there too; for indeed they are not thine. When we call 
the things of the world owrs , ours is but a word of uſurpation 3 


| | 
bur even nacurally call for ir. Horace the Poet tells us of a pain- | 
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we peradventure may be ſome emphyreuticaries, or farmers, or | A 
uſutructuaries; but the propriety 1s in another perſon. The next 
word is boza, good things, good 5 put a Cave there too: adviſe 
| well how you call them good, Were our rich man askt, what now 
| he thought © I perſwade my ſelf he would paſs another cenſure of 
them ; tor how good ſoever they were in themſelves, yet to 
him they were not good, I have heard of a ſtatue of Yenxs fo 
| cunningly framed, that as men came roward it it ſeemed ro ſmile, 
but as they turn'd from ic ir ſeemed to frown. The things of 
this life are fomewhar akin to the ſtatue of Venus ; as they come 
roward you they ſmile upon you, they are good ; but as you| B 
| turn from them, or they from you, many times they frown, 
chey look with another countenance. The next word is things, 
good things ; put a Cave there roo, Take heed how thou cal'ſt 
them things; for indeed they are not things, bu: nothings. The 
laſt word is, thy lifes Life, put a Cave there roo. Take heed 
| how thou call chis preſenc ſtate of things thy Life, Nature rcaughr 
Enripides the Poet to ask this queſtion, Who knowes whether to 

live be to ate, and ta die to live? Bur grace taught St, Paul to 
anſwer it, Now we live not, for our life is hid with Chriſt in God. 
SoIreturn to reſume the words again, and to conſider a little | G 
| more largely of them, Cave ne recipias, Take heed you receive 
not. 


FT ESD SEES 


| Auid Audio ? Whit is this I heare? Muſt 1 not receive the 
| good things of this lite 2 It either right of patrimony and inheri- 
rance deyolve them to me, or ſome caſuall providence of God 
caſt them upon me, or my labour and induſtry wooe and win 
| N them, muſt I bid defiance, and ſhut the doores againſt them 2 Is 
chis preceprt here like to the command of old Exclioin the Co- 
medy, who wills his ſervant to keep his doores thut, and open 
to none, ze ſi bona quidem fortuna venerit, no though good tor- 
rune her ſelf ſhould come and knock * Beloved, here I am 7 
bivio. 
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For anſwer to this queſtion ; Ir is reported of Ariſtippar the | 
famous Philoſopher, char travelling over ſome parts of Africk, | 
wich his ſervants over-laden with gold, when they complained of | 
their burthen, and told him that they were ſo loaded they ſhould 
never reach their journies end; he bad-them lay down their bur- 
thens, and rake up ſo much as they thought themſelves conve- E 
niently enabled to bear,and leave the reſt prox/mo occupanti,to the 
next that came that way, From this example 1 draw my anſwer; 
Wouldſt thou know whether thou ſhouldſt receive the good 
things of the world 2 Try thy ſtrength z art thou able ro con- 
front occaſions, to converſe amongſt men, to wreſtle with temp- 
| cations, 
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| chou art in debt 


the contrary, art thou weak,or ſuſpecteſt thou thy ſtrengeh 2 will 
teares, or hopes, or pleaſures over-maſter thee © canſt rhou not 
touch pitch bur rhou muſt be defiled with it Then do as 47+- 
ſtipprs lervants did , leave thy gold behind thee; theſe goodly 
glittering things, refufe them, though they drop into thy lap. 
Briefly, ewo wates is this queſtion anſwered:Haſt chou ſtrength of 
mind ? receive them; haſt thou not * refuſe them. The firſt is 
the wiſfeſt way, the ſecond is the ſateſt; He that receives them 
not doth well, but he that receives chem doth better. I will be- 
Y1N with the firſt ; Receive them. I know that this feems a riddle 
unto you, for my Text ſeems to command you not to receive 
them ; and I have told you that one way to put this precept in 
ule, 1Sto receive them. This is true, receive them we may, 
bur yet ſo as it we received them noe, Many of the Saints of 
God, yea Abraham himſelf received large portions of the good 
ot this world : And how then ſhall they , with Abraham 
himſelf, avoid this bitter exprobration of Recepiſti, thow hait re- 
ceivvcd, but that ſome way or other even they that have received 
them may juſtly be ſaid not to have received them? F. Ceſar 
when he had coofidered of his eſtare,and fumm'd it pp,and found 
tor how great a ſumine he was in debt, beyond what he was 
worth, he merrily ſaid, T.antum me ported habere ut nihil habeam, 
So much muſt I have that I may give every man his own, and my 
(clt have nothing. As Ceſar tound a way ro have much, and 
yet to have nothing; ſo thou muſt find out a way ro” receive | 
much ar the hands of God, and yet to have received nothing:For 
whatſoever it be that thou haſt received from God, thon art bur 
in debr for it, thou art but intruſted with it, look whar ir 1s 
thou haſt, and ſay unto thy ſelt as Ceſar did, So much I have thar 
I may have nothing, In debt 1 ſay thou art forall thou haft, 
and wilt thou know whoare thy creditors 2 even every man 
| that needs thee, 'Fhe hungry man begs ar thy gate, he is thy | 
creditor, thou art ji\ debr to him for his dinner: The naked 
man in the {treetsgkgJs thy creditor z thow arr in debt ro him for 
his garment : ore oppreſſed prifoner, he is thy ereditor ; 
bn for his relief: The wronzed captive he 
is thy creditor thou art in debt to himy-for his redemption. Be | 
then like the widowes oyle inthe Book of Kinzs, run 2s Tong as ' 
there is a veſſel to receive thee ; pay all thele thy debts, and: 
leave thy ſelf nothing, and lo, rhou haſt-found the wonderfull arr 
of recetving much ar che hands of God,and yer receiving nothing. ; 

Had our rich man here done thus, he had never heard of Recepiſfs, | 
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thou haſt received; for, to receive here is not to take that which 
God offers, buc to impropriate, to enjoy alone the gifts of God, 
either by diſpending them on thy lelt,or thy vanities, or locking 
them up, and neither enjoying them thy felf, nor ſuffering any 
other ſoto do ; by making them box tua, and placing thy telici- 
tyinthems this is to receive. Thou fitteſt at thy full table, and 
crams thy ſelf with mears and drinks, whilſt Lazarzs ſterves at 
thy gate, recepiſtt ; thou cladſt thy (elr with ſuperfluous and gau- 
dy apparell, whilſt thy naked Brother freezes in the ſtreet , rece- 
piitt;, thou refcſheſt thy ſelf wich dainty reſtoring Phyſick, whilſt 
the ſick indeed periſheth tor want of care, rcc:piſli, Take heed, 
every vanity, every (uperfluity, every penny thzt thou haſt mi(- 
ſpent to the prejudice of him that wants, whea the time comes, 
ſhall cry our unto thee, Recepiſti, thou haſt received. On the 
contrary, recep'ſſe, ſed non tibt, to have received, but not unto 
thy ſelf, ro have (peat thy ſelf for others good ; he that doth 
thus, ro him there can be no more objected a Recepiſti, then 
there can unto the Sun that he received his beames, which he 
hath communicated to the world; or to the fountain that ir re- 
ceived its ſprings, wherewith it hath water'd the earth far which it 
Was 21Ven, 


Erewhile, when I conſidered the words in particular, I adviſed 
you to put a Cave upon the word, thy ; thy good things : for indeed 
hereis the mg#roy 443205, here is the ground of all abule and error, 
that we take upon us to think and call any thing ours. For now 
we think, by and by we may infer, May we not ao with our own 
what we lit ? we think we are «rvniwvve , no ation of account 
lies againſt us, we fear no recepiſt, Beloved, there is more dan- 
ger in the ule of that word then you are aware of ; Ours, Mine, is 
a grols, a craſs, a ſecular term, eaſily taken up by wordlings, by 
better men not ſo eafily, When Laban had overtaken Facob, 
and began to chide with him, Theſe daughters, ſaith he, are my 
daughters, theſe children are my children, theſe cattell are my cattell, 
and all that thou ſeeſk s mine. Facob had done enough to ſtyle 
them his, he had bargain'd, he had ſerved, he had watcht, he 
had (wear, he had freezed for them; and yet he would not take 
up that word, nor count any thing his, Nabasl, a man of the 
| ſame letters, and of the ſame garb and quality with Zaban, when 
David ſent unto him to require reliet of him, ſpeakes in the 
ſame Sibboleth; Shall I take, faith he, my bread, and my water , and 
my fle(b, which 1 have killed for my ſhearers, and give it unto men 
whom I know not ? Neither is it any wonder that chey thus (peak ; 
for this is the language which they learnt of their Facher, of their 
Prince, of their God, even the Prince which ruleth in the aire, the 
God of this world, the devil z for,he ſetting upon our Saviour in 
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the Goſpel, courts him inthe ſame manner , for, ſhewing him all 
the Kingdomes of the earth, and the glory of them, he tells him, 
All this is mine,and to whom I will T giveit, He lies, I doubt nor, 
when he thus ſpake , (but that's no marvell;) yea and all thoſe | 
who take up the diale&, are no whit truer of their word. If 
the tongues of the children of Light have ſometimes tript 
that way, and fallen upon ſome of the ſame language , it is 
but out of contagion, an errour of converſation, ſuch as be- 
tell Foſeph, who converſing with the Egyptian Courtiets , 
learnt of them to ſwear by the lite of Pharaoh : For,as walk- 
ing in the Sun diſcolours us, fo walking in ſpiricuall dark- 
neſle will bring upon us (warth and blacknefſe. But the 
lonnes of God in their better thoughts ſpeak in another dia- 
iect: when David had with great providence, with great 
hazard of perſon, treaſured up much for the uſe of the houſe 
of the Lord, and was now come to dedicate it, and offer it| 
up unto God, he dares not ſay, Mize, but Te #2, % % gov, 
*binc, out of thine own we preſent unto thee, Now where- 

the Holy Ghoſt is pleaſed here to uſe the phraſe to 
the rich man, and call them bona tu4, thy good things, this 
!s but by an Ironie and ſcorne ; for, as they were originally , 
lo ſt1i} continue they to be Gods, if abuſe do not alter the pro- 
Perty, for it is abuſe onely raar makes them be called ours : 
as the Poet told his friend, 2utm recitas mus eſt, ec. The 
Book, my friend, you read is mine; Sed male dum recitas in- 
cipit eſſe tures, but if once you read it amifle, its now yours, and 


no longer ine. We read in the Book of Foſhaa, that the 
Gold and Silver which was in #erico was all Gods, and was 
to be brought into his Treaſury ; bur when Achgy had once 
purloin'd 2 part ot ir, and endeayour'd to turn it to unlawful 
ends, God ownes it no longer, but it is brought forth and 
burnt, and buried with him, and no mere thought worthy 
to be imployed in holy uſe. Parallel to this is there a nota- 
ble example in Saint A/croms for, he writing of the Monks of 
Egypt, teports of one of them, that labouring with his hands, 
2nd living without ſcandall, ar length he dyes: And when 
che brethren came to do their laſt dury ro him, they tound a- 
bout him, as my Author tells me, centum aureos , which was 
of our money about fifry pounds z and muling much to find 


there ſuch a ſumme, and long conſalting wha to do, at length 


they all agreed in this, they took the party and laid him in 


kis grave, and laid his money by him, with this Farewell, 


Auity and wantonneſle, or to covetous and unproficable ends , 


are no longer fic for God, or good mens ſervice z therefore > 
Derim 
D: 


» 


Argentum tunum tecum in pecraitionem, Thy money perith with 
thee, It ſeems therefore that things abuſed either ro ſuper- | 
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| periſh with the abuſers, Ule them as God requires, and they | A 
| remain ſtill Gods; #on recepriſtr, thou haſt not received them, 

| they are not thinz: abuſe them once to folly or avarice, God 
ownes them not 3 recepiſſi, thou haſt rece:ved them, and made 


them tua bona, thy good things, by abuſing them. 


Yet thit we may deſceni a little more particularly into this 
queſtion of propriety, wouldſt thou know indeed whar it is 
| guod poſſis dicere jure, menm eſt, of which thon maiſt juſtly ſay 
unto thy ſeit, 1t1s mine? - Examine thy lelt, find our thine 
| own mezſure, ſo much as thu needeft is thine, rhe zeſt thou! B 
art but entruſted witnall for others good, That pur of the 
beam of hght which ſhines in thine eye 1s thine, a! the reſt 
is anothers; that which thou eatelt ro ſuthce thine hunger 

is thine, ail the reſt is thy neighbours; that water which thou 
| drinkeſt of thy well, is thine, all the reſt is occypantzs, It thy 
Biracs and Store-houles, thy Wardrobes, thy Treaſuries , 
imprifon and detain any thing, thou art but a common ene- | 
my, and offendeſt againſt a common profit, 'T# muy@y765 £511 © £g705 
ou oy xaTiyts, Ty Yuprnrivorres 78 pedo © ov QuAdozits Wy wnolinns, | 
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3 ou xalogu/Zas Eyrns, rs TorouTUgs 16; Garg machyay evan, It is | 
the bread of the hungry that thou detaineſt, ir is the garment | | 
of the naked which thou lockeſt up in thy Wardrobe , it| | 
iS the ſhooe of the bare foot that rots by thee, ir is the poores 
money, and the talent of thy Lord which thou hideſt under 
| the ground ; look how many thou haſt not furniſhr, fo ma- 
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ny haſt thou wronged, Ir is well thar the providence of God 
hath letr in common the light, the heat, the influence of 
Heaven, & omn:b»s undamque auramgue patentem;, for it lome 
men had their will, even theſe ſhould ſuffer inclofure and re-! D 
| ſtrainr, neither ſhould we freely enjoy the benefir of light 
| and aire, For, I know not how it falls our, thit whereas 
| there are two pages, two parts of eyery account , the receipr| | 
and the expence, there is a reigniag inadneſs amongſt men 
to increaſe their receipts, whileſt in the mean time they are 
ſecure of their expence z whereas it is che expence that moſt 
jCOncernes us 3 for what we ſhall receive is in the care and will | 
of our maſter, but ll our care and providence is ſeen in' our |} 
expence. Now I know not how it comes to paſſe, that ma- 
ny ſeem to leflen the repucation of thrift and good husbandry E 
with God, and therefore they rreature and lock vp their re- 
celpts, as if they thought to clear their accounts , and ſave | 


themlelves from a receptſit, by returning God his own again» | 
{Bur the account with God is in one circumſtance very diffe- 
PRs chat with men ; the Steward that bath vecetycd his 

T Ards | | 
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Lords -money, when he comes to his audit, it he repay what | 
he hath not expended,he hath his acquittance,and all is well : Bur ! 
in our great audic with God there is no refunding, all muſt be | 
diſpended. Cou'd we pay back agaia our Lords money which | 
we have not laid out, yet {till che account depends, ſtill we are | 
in danger of a yecepuſti z, tor nothing cleares our accounts with | 
God bur pariation of expences with receipts, Gods account muſt 
have no remain, Secular thrift is ſeen in ſaving, bur divine thiite | 
is beſt ſeen in ſpending: wherher theretore thou ſpendeſt amiſle , 
or whether thou ſaveſt amiſle, thou art ſtill table co a Recepiſts, 
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1Cor. 6. 13. 
C | eMeats for the belly, and the belly for meats 
bu god ſhall deitroy both it = them. 


Hat then remaines but that we take that 
counſel which St. Ambroſe gives us, 
Tanquam defunct us omni terreno te abdics 
negotis: comemne wvivens que poſt mor- 
tem haberc non poterts, As it you were 
men already dead, ſequeſter and fſepa- 
rate your ſelves trom earth and earth- 
ly things : Scorn that whilelt you live 
which you cannot be owners of when | 

you are dead, If we were to make choice of ſome friend and | 

companion whom we would endear unto us, with whom,as che | 

Pialmilt ſpeakes, we were to take ſweet counſel together, and | 

wilkin every place as friends z it we could undoubtedly foreſce 

chat after all our expreſſions of love and courtefie co him, at the | 
liſt he would forſake us, would we admit him into our boſome, 

E partake him of our counſel, and 1nake no end at being ac coſt, 

and beſtowing favours on him ? Bzloved, not onely meats and 
the Belly, ot which here Sc, Pau! (peaks, but evenall the good- 
ly things of che worla, which we wooe wich fo much affection, 
purchaſe wich ſo much labour, retain wich io much fear, enter- 
cain with lo mach expence ; all chete, it at leazrh they betray us 


nor, it chzy 4ule us not, it chey pay us not home with ererall | 
l infamy | 
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The third Sermon. 


infamy and death, yet we know for certain that at laſt they will, 
they muſt forſake us. What madneſs then is it to entertain with 
the expence of ſo much afteion, ſo much rime, ſo much labour, 
ſuch uarhanktull gueſts © Bur let us tall off from this fo generall 
a ſpeculation. 


Theſe words which I have read ſeem to come towards us, like 
the min that rid upon the pale horſe, in the 6. of the Revelation, 
and hell tollowed him. Here are eats and the belly, the bur- 
then and the beaſt, the horſe and the rider ; but death and de- 
ſtruction tollow them at the heeles, it behoves you to take heed 
how you entertain them, When Ceſar was coming out of 
France, and now adyancing towards Rome, the Senate and Magi- 
ſtrates ſend him word,thar if he would be welcome there, he muſt 
diſmiſſe his companies and followers. Beloved, here now ad- 
dreſle themſelves unto you meats and the belly ; let their welcome 
be no other then Ceſars entertainment, let them diſmiſſe their 
followers; if you admit them upon other termes, be ſure you 
ſhall encertain with them death and deſtration. There is in 
the Roman Story a ſtrange relation of the Equrz Seranw, a horſe 
of one Seis,a Gentleman of Rome, excellent for ſhape, and co: 
lour, and pace, but unfortunate z never any man owned him but 
came to ruine z Ser, his firſt maſter is beheaded ; next Dolabella 
periſhes in a battel ; Caſ:# the next, he murthers himſelf at P-1- 
lippi; and Antony, his laſt maſter, dyed a miſerable death. The 
belly is indeed the true Equus Seianms, no man eyer entertain'd 
him bur it ruin'd him ; for, ſtill che laſt (hor, the laſt reckoning 
can never be diſcharged but by the death of the entercainer, The 
Ark of God, though whileſt ic was abroad in the Land of the 
Philiſtines, it plagued every one that medled with ic, yer- when 
it was at home in its own Land it brought a bleſſing ro him thar 
gave it houſe room : But as for the belly and meats, it ſeems 
they have no proper country, no home, no place gaines a ble(- 
ſing by them z for evenin this world, which is their native ſoil, 
they muſt be deſtroyed ; and as tor the true Canaan, which is a- 
bove, there they have no place at all, 


I will not ſtudy our, as the manner is, any curious diviſion of 
theſe words. The Holy Ghoſt hath here joyn'd che belly and 
meats together, and God hath entail'd deftrution unto 
them both, Thoſe whom God and the holy Spiric hath thus 
tyed I will not go about ro divide: Pereant res perdite , Belly, 
Meats and deſtruttion, all here go hand in hand, and er them fo 
go undivided, And no maryel, tor to keep the belly within 
bounds there is nothing of power ſufficient but deſtrution. The 
tongue ((aith St. Fames,) wan unruly evill, Beloved, the tongue 
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is not a more unruly evill then the belly, it is the fourth daugh- 
cer of the horſe-leech, unſatiable, evermore crying, give, give | 
a rigorous creditor, which every day receives, and every day de- | 
mands a tribute of meats and drinks, and pleaſures, and the like : | 
which way ſhall we go about to tame it * Firſt, ir is not reaſon | 
char can rule it: It was the ſaying of old Cato, Fenter non habet 
aures, The belly hath no cares; now it isa vain thing ro en- 
deavour co per{wade wich that which hath no eares, Secondly, 
It 1s not crime that can over-malter it; for Yitia ventris non modo 
non minuit #tas, verum etian auzet ; The vice and evil of the bel- 
ly, intemperance in meats and drinks, is no way moderated, it 
is exaſperated and increaſed by age. Thirdly, ir is not the con- 
{ideration of coſt and large expence that can reſtrain ic ; for it.is a 
{olemn maxime in the ſchool of gluttony, #4; Suoduns yencor 3Lorci 
«e425, A near and hard and hucking chapman ſhall never buy good 
fleh. The belly and money eaſily part; Eſa will forgoe his 
birth-right, his hoaor, rather chen loſe his dinner. Pauls Fovius 
reports of a captain, one Hygucchio, that lot two Townes, onely 
becaule he would not break his meal z for,being invited to a pub- 
lick feaſt, and receiving tidings of a revolt intended. he neglected 
and let flip the occaſion, onely becauſe he was loth to loſe his 
ſhare of a liberall dinner. Fifthly, it is not policy nor widom 
that can over-reach it. Solomon, the moſt politick and wileſt man 
that ever was, proſtitures his learniag, wit, wiſedom, and all,to 
that baſe and ſordid appetite. Sixchly, it may be ſickneſs and 
tear of death may ſeem to ſpeak to the belly with ſome autho- 
rity, and bear ſome hand over it. Demades the Orator was 
wont to ſay of the Athenians, that they never came to conſult of | 
peace, ns atrati, but in blacks and mourning; by which he meaar, 
that char people, till war had brought ſome excreme inconveni- 
ence upon them, and ſwept away their citizens, their friends, 
their kindred, would never think of peace. As the Athenians 
did by peace,lo do we by temperance; we never bethink our 
ſelves,or conſult of moderate dier, ſs atrati, bur in blacks and 
mourning, when ous folly and intemperance hath caſt us into 
ſome diſeaſe, and affrighred us with tear of death and deſtrudti- 
on. And yet even this, though ir be the ſtrongeſt, cannot much 
prevail with the Belly ; for how many do we ſee thar in the midſt 
of their ſickneſs and of death yer cannot forget their trenchers ? 
As they have been wont, wolliter walere, to be daincy in the time 
of healch, ſo will they endeavour delrcate egrotare, to be delici- 
ous in their fickneſs ; vinum aut frigidam concupiſcunt, & delicia- 
rum patrocinium in accuſationem non merentts ſtomachi habent, ſaith 
Cornelixs Celſus ;, they deſire to pleale their intemperance with 
meats and drinks which hurt them, and put off the fault of a wan- 


ton appetite with pretence of a weak ſtomach. When Philoxenms 
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the Epicure had fallen deſperately fick upon glucting hifnſelf-on 
a delicate and coſtly fiſh, perceiving he was to dye, he calls tor 
the remainder of his fiſh,and eats it up, and dies a true martyr to 
his belly, By this time you ſee, I hope, why it pleaſed God 
thus to yoke the belly and meats with death and deſtruction. 
Ocher paſſions in us find ſomething that can ſubdue them, that 
can root them out: Fear and Anger they will yield to time and 
reaſ-\n 3 Luſt will abate with age and abſtinence; onely the in- 
ceſlanc appetice to meats and drinks is unconquerable, excepr it 
be by death,or extreme ſickneſs, which is the way to death. This 
is a deyil-which no faſting, no prayer can caſt torth, not time, nor 
reaſon can extinguiſh. The Leſſons therefore which-I will raiſe 
from theſe words ſhall nor ſpring from any diviſion of them ; 
I will conſider them all in a lump, and out of this, that God hath 
irrevocably and without reprieve, doom'd both belly and meats 
unco deſtruction, I will fall tro conſider of ſuch reaſons as ought 
to be of force with us to wean our hearc and love from theſe 


things, which muſt at length moſt certainly periſh, 


Yetere I paſs away to that part of my meditations, give me 
leave to moke this quere , whence it1s that St. Par! paſl:s this 
ſentence of deſtruction upon the belly ? Shall not the belly run 
the 1ane fortune with the reſt of its fellow- members? When 


all the reſt of the body ſhall be raiſed from the grave ro immorta- 


licy, ſhall the belly alone lye rotting for ever in the duſt * Or, it 
it riſe again, wherein then doth this ſentence of deſtruction 
ſtrike at the belly more then any other part * for,it were no good 
congruity to expound it of the common mortality in which all 
the members have alike their ſhare, For anſwer ; At that laſt 
and great and joyfuJl day, when all that are in the monuments 
ſhall hear the voice of God, theſe bodies of ours (every ſeed his 
own body) ſhall come out of their graves, with all cheir parts 


| entirely as now they are; altered indeed, I confels, in quality, in 


agility, in glory and ſplendor, in impaſhbilicy, but in ſubſtance, 
and in all efſentiall properties numerically the ſame, The de- 
ſtruction therefore which St. Paul ſentences the belly unto,con- 
cernesnot the ſubſtance, (for in this reſpe& the head, the hands, 
the belly, the feer, all che members are in ltke ſtate) bur onely 
the uſe. The reſt of the members of our body ſhall not onely 
riſe the ſame in ſubſtance, but ſhall remain the ſame in function 
and uſe : Theſe feet ſhall ſupport us, with theſe hands ſhall we 
handle the Word of life, with theſe eyes ſhall we fee him, with 
this rongue, theſe lips, and no other, ſhall we praiſe and mag- 
Aifie him for ever : But the belly,and ſuch parts as in uſe depend 
from ir, thall indeed rife and remain the ſame in ſubſtance, but 


their function and uſe ſhall for ever ccale ; for, it is not onely 
true 
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|rrue which our Saviour ſpeaks, they ſhall neither marry, nox be given 

'n marriage z but neither (hall we hunger, nor thirſt; nor receive 
nouriſhment, nor concoc, nor digeſt ; which all are the proper 
uſes of the belly in the time of our mortality. Ariſe therefore 
ſhall our members from the duſt and rottenneſs, and though not 
all qxoad uſum, for uſe and funRtion, yet all quoad complementan 
corports, to make the body entire and complete. And ſo I come 
co iall upon choſe meditations at which I but now pointed. 


Meats for the belly. Eating was the way by which fin firſt 
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came into the world: Ithink I may fay the firſt eating begat the 
firſt fn. It I miſtake, the ancient Fathers of the Church have led 
me :370 error;for,in their Homilies & Exhortations unto Falting, 
no\{11-7 1s more frequent with them than to fall foul upon our 
hiſt P.41:ncs, becauſe they brake their faſt roo timely, and amils, 
where tliey ſhould not. So that it ſeems eating and fin are twins, 
born at che ſame time, and at the ſame birth. Had eating bred no 
other {in but this, yet this one, which was the provoker of Gods 
wrath, which expell'd us from Paradiſe, which brought a curſe 
upon our ſelyes, and all the world befide, which had laid us for 
ever in duſt and rottenaels, if the Son of God had not come him- 
lelf roredeem us; this one I ſay had been enough to have taken 
from us all appetite to meats, and bound us to a perpetual faſt. 
For,it Ahab tell down upon his bed, and refuſed his meat, becauſe 
Nabeth would not give him his Vineyard, how much more might 
our firſt Parents have bound themſelves to a perpetual fullenneſs 
and abſtinence, that thus by eating loſt a far fairer Garden than 
char of Navoth ? But, Beloved, as Sin and Eating were born to- 
gether, ſo, like loving twins, they walk on handin hand ; for 
look to the next fin, to that of Cain, and ſee if eating have nor a 
hand in that too ; for, whence came ir that Cans Sacrifice was 
not accepted 2? Male diviſi, ſay the Ancients ; and ſome have 
thought that the Hebrew Text ſaith ſo too, he made an ill divi- 
fion betwixe God and himſelf ; for whereas Ave broughr of the 
fatteſt and the beſt, and offered them to God , Cain thought 
worſe and meaner were fit enough for God ; the beſt he kept tor 
his own diet, Gowe forward, and take notice of the fins which 
drew the floud upon the world, and we ſhall find that eating was 
not behind in helping them on, The Scriptures point out two 
ſins unto us, Oppreſton and Luſt : Intemperacte luſt is the inſepa- 
rable companion of intemperate eating z Nnquam vidt continen- 
tems quem non vidi abſtinentem, Seldom have you ſeen one conti- 


1Vualor $40, the firſt (in, the next, the laſt ; all thrive by the 


we 


Eo 


nenc that is not abſtinent. We have thus far ſurveyed one world, | 
and the ſins of it, and we have found that eating is & Te«Too: 2 | 


favour of intemperance in meats, or drinks, or both. But now | 
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-| great matter to choo 


we have anew world, clean watht 5 what is it wbich now brings 
fin upon Noah, the father of the ſecond world * even the ſame in 
a mannes which brought it upon Adam, the father of the firſt ; 
Adam ſinned by _ Noah by drinking : Eating, Drinking, no 
e, both aregala, both are the intemperance 
of the mouth, and taſt, and belly ; and both intended here by j 
Saint Paul under the name of Meats. PYeriſimile non eſt ut quis di- 
midiam gulam Deo immolet , aquis ſobrims, cibis eorins, ſaith Ter- 
tullian : As therefore Tertullian acknowledged a drunkenneſs in 
meats, 10 is there gluttony in wes and drizks. So then, as by the 
mouth and belly ſin comes into the nery world, ſo it goes on ; for, 
the ſin next ſpecified in Scripture is that of Sodom, and the five 
Cities - Would you know what fins they w.ic © the Prophet will 
tell you, 1dleneſſe and fulneſſe of bread: He adds not Luſt, tor he 
needs not ; that followes naturally upon the former, tanquam wa- 
ra vibiam, [Idleneſs, fulneſs, and luſt,they are a threefold cord, 
twiſted by the devil, and hardly untwined and ſevered by any 
man. Mens enim otioſ; nihil aliud cogitare novit niſt de eſcts &5 
wventre, ſaith Caſianus ; The mind of an idle perſon runs upon no- 
thing but his belly and meats. No ſooner were the Jews treed from 
the Egyptian bondage, 2nd now began to be ar leiſure, bur forth- 
with, Agape in cacabr fervet, fides in culings ealet, ſþes in ferculis ja- 
cet; All their medications are fixt upon the fleſh-pots of Zeypr, 
their devotion is ſpent upon Onions and Garlick, and thoſe other 
Egyptian Deities. . Now, the belly once filled, you need nor 
doubt what follows : Repletus wenter facile deſpumat in libidi- 
nem A full belly eaſuly diſſolveth and diſchareeth it ſelf by luft, Xe- 
zophon, diſpoſed to trifle away ſome of his ſpare time, writes an 
idle diſcourſe, which he calls his -vu7i-:, his Banquet, where, 
after much impertinent ralk, for the cloſe and upſhot of the meet- 
ing, he brings in, for the farther chearing up of his company, two 
young boyes ating Bacchr going to bed to Ariadne ; which they 
did in ſogroſs, ſo unſeemly, ſo looſe a manner, that by and by 
(ſaith my Author) -all that were married haſted home to their 
wives, and the unmarried vowed they would not continue long 
ſo. Lo here the true ifſue of intempeſtive comeſlation and com- 
potationzfor ſurfer and luſt dwell never far aſunder, And there- | 
fore the Apoſtle Sr. Parl, when he had forbidden the Romans 
Rioting and drunkexntſe,he immediately addes unto them, chamn- | 
bering and _— 3 Appendices ſcilicet gule,laſcivie & luxurie, 
as Tertullian upon thoſe very words doth note; Wantonneſſe and 
luxury are the complement of riot aud intemperance. By ail this 
which I have delivered I ſuppoſe by this time that your ſelves 
can conclude, what care and watch we ought to hold over our 
meats and drinks;for,if eating were the door which firſt admitted 
ſin,if it hath been aperpetual fomenter & nouriſher of fin, wecan 


do 
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"| any one ſenſe whatſoever, I lay not onely the Taſte and Touch, | 


beware what goes out, but what likewiſe goes in there, Unskil- 
ful fencers will be ſure ſtill ro remove their ward there where 
they have once received a blow, though they ſuffer ſome other 
part to lie open - Ir werea great ſhame for us, if having ſo long 
combared with che Devil, and received ſo many-blows by incau- 
telous eating, we ſhould not have ſo much wit as young and un- 
Skiltul fencers have, remove our ward thither, Yet I will endea- 
vour to bring certain reaſons, tarther to move you to keep dili- 
gent ward abour that action, 


And firſt, the error and intemperance of eating is cloſe and re- 
tired, it is not ſo eafily diſcovered, and ſo moſt-whar eſcapes re- 
proof, This ſecurity, as itis agreat enticer to the vice, (o ſhould 
[tt ſtir us up the more to be watchtul over ic, The vice of drun- 
| kennels preſently berrayes ir ſelf, crimen vnlts incrſſuque fatetuy 
ebrius : The gare, the look, the ſpeech, the colour of the counte- 
nance, all theſe betray the drunkard, and lay him open to ſhame 
and reproof. Hence it is that firs of Surfer upon mears are moſt- 
ly toln, no eye ſees them ; ſurtet opon beer or wine not ſo, As 
it hath been ſaid of anskilful Phyſicians, under whoſe hands ma- 
ny Patients miſcarry, that the earth hides their faults; ſo may it be 
| ſaid of thoſe who offend in meats, the earch many times hides 
[their faults 3 ſome ſudden, ſome ſharp diſeaſe brings them 
| tO their grave, where the cauſe lies hiddea till the reſurreRion : 
in the mean time ſome ordinary caſualty, or the will of God, 


ſures of theſe vices; many mea are ofr-times very angry with full 
' cups, who can be patient enough at tull-fraught tables. Arifotle | 
cells us, that thoſe thar delighted in pleaſing (ſmells are nor to be / 
ranged among intemperate perfons: I muſt confeſs I think he 
was deceived ; for, to be over-indulgeat, over-ſtudious to pleaſe | 


but the Eye with gawdy ſhews,the Smell with fragrant and coſtly 
perfumes, the Ear with delicate Airs in Muſick, is truly vanity 
and intemperance. The reaſon of his error was, that he meaſu- 
red vices by the ſenſible inconvenience that follows upon them. 
Divines diſtinguiſh of the Sacrament z ſome there be,ſay they,qu# 
imprimunt charatterem, which leave a mark behind them ;, others 
leave none at all, This diſtinRion fits the vices well z but 4ri- 
Fotle knew it not + Some vices leave a charaQter, a mark, by 


do no leſs than to ſet a watch upon the door of our lips, not onely to | 
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gives countenance to what is done, Again, it is not a thing hard | 
to be diſcovered, that there isa partiality in men in their cen- | 
| 


which you may ealily diſcover them z others are more cloſe, 
their way is like the way of « ſerpent over 4 ſtone, or the way of « 
birdin the air, they leave no track, no footſtep behind them. | 


Sin in meats is very often committed, but it 15 not ofcen diſcoye- 
k 2 red; 
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red; you cannot trace it, it many times leaves no charaQter to be- 
tray it. Now, Beloved, (and this was the reaſon why 1 have ſpo- 
ken all this) by ſo much the more ought we to be wary in eſ- 
chewing this vice, by how much it is retired and uneſpied 5 re- 
membring what the Apoſtle hath told fis, that Some mens ſins are 
open beforc hand, going b: fore unto judgment ;, and ſome follow after, 
OpeaJjins, fins that leave a character, theſe go before unto judg- 
ment ; but ſins that are otherwiſe ſhall not be hidden. 


Secondly, another reaſon perſw:ding us to keep watch over 
the vice of eating, is, that we have no law to reſtrain it; for table, 
tor dier, no man hath any law but his money or his credit, Let 
our exceſs be never ſo great, let the ſurfet be never ſo apparent, 
yet is there no Magiſtrate to chaſtiſe ir, This neglect opens a 
way to the praQtice of the fin, and makes men believe that the 
vice is lawful. Hippocrates complained much that there was no 
law to reſtrain the errors of Phyſicians, alu Sins, excepting per: 
chance ſome ſmall diſgraceful report when a fault was eſpied. 
Errors of diet have not ſo much as this to reſtrain them z yer to 
make a lay in this behalf there is cauſe and ground enough. 17»- 
tereſt reip. ne quis re ſua male utatur; Itisa rule warranted by all 
reaſon, that it concerneth the publick good of the Common- 
wealth rhat no man make ill uſe of what is his. The want of laws 
iS it which hath given entrance to ſuch monſters of luxury and 
prodigality of whom Tert#ll:an ſpake, Ruibus dews wenter eſt, & 
culina templum, & aqualiculus altare, &r ſacerdos coqums, & ſantius 
Spiritus nidor, & condimenta chariſmata , & rudtus prophetia 


leſt : Whoſe god « their belly, the kitchin & their temple, the dreſſer is 


their altar, the cook « their prieſt, rc, What examples are extant 
every where of this kind of men © Augnſtinus Chieſſius, a Banker, 
a Money- merchant at Rome, at the Chriſtning of his ſon enter- 
tained Leo the Tenth upon the River of Tib», and all the for- 
reign Ambaſladors, with the Nobles of the City, with all exqui- 
fice and curious fare, diſht out in coſtly plate 3 and upon the 
change of every Service, (and they were not a few) all the meats, 
plate and all,; all was caſt away into the River, and new and coſt- 
lier till ſupplied in the room, But what need I ſeek ſo far as 
Rome ? our own Kingdom will yield us examples, Search but our 
own Records, conſult but with the Author De preſulibus Anglie, 
of the Prelates of England, and ſee what a prodigious Dinner is 
there deſcribed, at te Conſecration of one of the Archbiſhops 
of Canterbury ;, & horum tamen nihil Gallignt cure erat, yet was 
there found none of the Galions, none of the Magiſtrates of the 
times, that took it to heart, or once thought to chaſtiſe it, Yet 
had the ancient Romans (to the ſhame of Chriſtians). their Leges 
ſumptuarias, ſuch laws as gave reſtraint to riot and exceſs ar. ta- 


bles, 
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bles, Bur whart ſpeak I of the laws of men 2 The firſt poſitive 

law that ever God himſelf made was /ex ſumptuaria, a law confi- | 
ning 44a in his diet and eating, From this Act of God we may | 
obſerve theſe rwo things ; Firſt, the necefſicy of circumſcribing | 
and giving bounds to that action. Secondly, which is the beſt 
and fitceſt time co ena this law, And firſt; tor the neceſſity; ir 
hath been by vertuous men evermore thought, thar the begin- 
ning and firſt ſtep to vertue is, wentri bellum indicere, to bid defi- 
ance to the belly, and betimes to begin to check it, Primum no- 
bis ineundum certamen eſt adverſus gaſtrimargiam, (aith CaſSranm; 
The fit ſtroke which 1s to be given in this our wartare againſt 
the fleſh, is to be directed againit the beily. Ceſar was wont to 
command his fouldiers, faciem ferire, to itrike at the face ; the 
laws of our i{piricual wartare give us another rule, Men by the 
light of nature have ſeen thus much z it was the counſel of Pytha- 
goras, xeglav 5 tte Tovrur, yases wir Trwroe, F irſt, and above all 
things, faith he, be ſure to make your ſelf maſter of your belly, See 
you not what men do in the beſteging of Cities ? they cur off all 
convoy cf victual, and that done,they know the place cannot long 
hold out. He that intends a leaguer, and purpoſes ro make him- 
ſelf maſter of his body, let him be ſure to cut off all unneceſſary 
convoys of meats and drinks , and the fiege cannot laſt long. 
Secondly, I told you there was another thing obſervable in this 
action of God, and thar is the time in which he gave this law, 
Ceſarins, brother to Gregorie Nazianzen, had a conceit, that A- 
dam remained in Paradiſe forty dayes, and that the law concer- 
ning eating was not given til the very later end of this cime;&rhat 
thac part of St. Paws diſputation Rem. 7. Once was I alive with- | 
out the Law, but the Law came, ſin revived, aud I was dead, was to i 
be underſtoad in the perſon of Adam, for that part of the forty | 
dayes wherein he ſuppoled that the law concerning eating was 
not given, Beloved, I know no ground, no warrant for this con- 
ceit ; the Scriptures tell me that Adam, immediately upon his 
creaticn was brought into Paradiſe ; that immediately upon his 
entrance into Paradiſe the Commandment concerning eating was 
layed upon him ; no footſtep of any longer date of time is allow- 
ed. Ir was the purpoſe of God that Adam from his very begia- 
ning ſhould be a ſubjeR of obedience; wheretore he leaves him 
not an hour to his own diſcretion, bnt reſolves ro make trial of 
his obedience inthe very firſt action which in courle of Nature 
he was to do. Betimes, immediately upon his firſt creation, in 
his infancy as it were, he thinks good to ſet bounds to his diet. 
Nature leads the hand to the mouth ; and hence it is,that Infants, 
whatſoever you put in'their hands they preſently pur it to cheir 
mouths. This pronenels therefore of natuve God reſtrains at the 
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thoſe whole education is committed co our charge ; for from neg- 
le& of this proceeds the greateſt part of the miſcarriage of 
youths in their luxurious and riotous courſes, Ante palatum co- 
rum quam 0s inſtituimus, We \caſon their palats, and reach them 
to know delicate meats, before they can give plain accent to any 
ſyllable, From the liberty they ſee we take they learn to be li- 
centious $5 from our full tables they learn to riot $5 trom our ex- 
a:-ple they learn to love evil before they know what good is. 
Hence is the world filled with complaints, Fachers of Children 
tor their luxury, Children ot Fathers tor their ill example ; for, 
i. 15 but juſt that evil example ſhould retuin upon the head of 
him that gave it, Petriws Crinitrs, a great Clerk in the dayes of 
our Grandfathers, thought it fit (forſooth) when he was now old, 
to do as Socrates did, under colour of free teaching ro converſe 
with youths in the ſtreets, in the Teniſcourts, in Taverns and 
Comporations: But this error coſt him dear, tor being on a time 
in a youthful meeting, one of his petulant Convivators poured a 
cup of cold water on his head ; which affront he took ſo heavily 
chat he went home and died. Let Parents and Tutors take heed 
what bebaviour they uſe with thoſe who are committed to their 
charge ; for let them make account they will frigida perfundere, 
firſt or laſt they will pour a cup of cold water upon their heads, to 
their grief and ſhame. To conclude then this point 5 Fin we no 
law made to reſtrain the vice of eating? let us remember what 
St. Paul ſaith, A good man is a law wito himſelf : let every man 
be his own Magiſtrate, and let him lay upon himſelt this law, om 
ne ſuperfluum vetitum eſto, Whativever is ſuperfluous in meats 
and drinks let it be taken as forbidden, And fol pals away unto 
another point. 


A third inducement unto the vice of eating, of which we 
ought carefully ro beware, is this ; we ſee that the cuſtom of ſu- 
perfluous eating preſcribes upon us occaſions : for, I know not 
how, generally all the world over, it is become one of the great- 
eſt pieces of State and Ceremony. No ſolemn day, no triumph, 
no Publick joy, no great buſineſs, bur eating muſt be the ſolem- 
neſt and moſt ceremonious part, Coronations of Kings, Conſe- 
crations of Biſhops, Academical Acts and proceedings, Inaugu:a- 
tions into Maioralties and Offices, Marriages, Chriſtnings, Fune- 
rals, caſual ſalutation berwixt private friends, expreſſions of love, 
Carefling and much-making, the chief ſolemnity, the crown of all 
theſe is ſuperfluous eating : AS if our lite were like to one of Tc- 
rence or Plautus Comedies, no Scene of it muſt paſs withour an 
eating and gormondizing paraſite, Ruid hoc aliud eft quam inci 
tare hominum cupiditates per ſe incitatas ? What is this but to adde 
oyle unto the fire ; to fer afire thole defires and luits in men 
which 
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which are already roo much inflamed 2 Pliny, conſidering with 
bimſelt the nature of the Element of Fire, how rapacious and de- 
vouring a thing it is, and quickly conſumes whatſoever it layes 
hold of 3 what ſtore of it there was in the world ; how it was in 
every houſe, in every mans hand ; how it was above us in fiery 
Meteors, and beneath us in Fountains in the bowels of the earth; 
began to marvel with himſelt that all the world was not conſu- 
med with fire. He that ſhall conſider with himſelf how dange- 
rous a thing ſuperfluous eating is, how it exhauſts and waſtes a- 
way mens eſtates, how it deſtroyes our health, and withall congi- 
der how common it is with all men, of all eſtates, and how it in- 
termixes it ſelf with all occaſions, all ations, might marvel. 
as well as Pliny did at fire, why by means of it the world was not 
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long hiace deſtroyed. All this perchance mighe yer be tolerable ; 
lor we h2ve medled yet but with the world: Now St. Fohn com: ; 
pounc's tie world of chree Elements and principles, the luſt of the | 
Fleſh, the Luſt of the Eye, and the pride of Life. Superfluous eating 
1s one of theſe chree, or at leaſt a part of one of them. Bur what 
(hall we ſay when we find it 7 Det rebus, when we ſhall find it 
made a part of Religion and the Service of God ? 


The world is apt upon all occaſions to fall upon unneceſlary 
comeſlation and comporations, the Church needs nut ſtrike in to 
ſet it torward, and make feaſting a part of Religion, and bring the 
Church and the Kitchin together. And yet we fee it doth ; tor 
when we celebrate che memorial of any Saint, the birth or death 
of any Apoſtle or Martyr, do we not call this folemnity their 
Feaſt, and ſo accordingly folemnize it with exceſs of cheer ? 1 
have often wondred upon what diſcretion it is that Chriſtians 
nave thought fic to celebrate che memorials of Sainrs with feaſt- 
ing : Why ſhould times of greateſt ſeriouſneſs be managed with 
teaſting, which is one of the greateſt vanities ? Strltum eſt nimia 
ſaturitate honorare velle Martyrem, quem conſlat Deo placuiſſe jeju- 
wiis; 1t is a fooliſh thing, ſaith St. Hicrom, for axy man to think he 
hononrs the Saints with eating, who are known to have pleaſed God 
beſt by faſting. The ancient Ethnicks were ivont to celebrate their 
,n22arz, their teaſts of ſobriety and faſting in the honor of B.ccous, 
who was their god ot riot and drunkenneſs. Upon the ltke tancy 


wy ——— 


I think (elſe I know not whence it ſhould come) have Chriſtians 
enterprifed to appoint feaſts of excels in the honor of the Saints, | 
who are known to be, I ſay not Gods, bur, preſidents and ex4ain- | 
ples of all cemperance and abſtinence. The Church of Rome is 
wont, even to this day, when ſhe gers the reliques and afhes of any. 
of the Saints, to lap them up in ſtik and coltly tuff, and ſhrine 
chem in filver an?! gold 5 whereas, when the Saints chem: | 
ſelves were 01 cacti, aad their bodtes the livinz Tempies - 
L 2 the | 
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' the Holy Ghoſt, they would have thought themlelves much | 
| wronged if any ſuch coſtly ornaments ſhould have been employed 

; 2bout them. Shall we think we honour them when we lodge iheir 

' dead bones in ſtately Sepulchres, whoſe glory it was in their lite- 

time to dwell! in poor cells, and grots, and caverns of the earth. ? 

Since their departure from us to heaven, have they altered cheir 

ju/gment , and learned there to approve and admire that which 
here in earth they thought their chief vercue to contemn 2 Sczlzcet 

noftros mores templis immittimus, We think that God and the 
Saints are like our ſelves, and taken with that which pleaſeth vs: 
For, whether or no to expend theſe thinys in honour of God, be a 
ſign of our love to him, I know not z but this I know, thac ic is a 
moſt certain (ſign, and a betrayer of our love to thoſe thiags . 

For, Beloved, it we had no love unto them, if we bare them no 
reſpe&t, would we th.nk we honour'd God by offering that ro him 

which we our ſelves contemn © Macchiavel, writing the life of Ca- 

ſtruccio Caſtracano, a Gentleman of Luca, tels us, that he delighred 

himſelf much in often teafting z and being reproved for it by ſome 
friends of his, he gave them this anſwer, 1f feaſtine were not 4 

good thing, men would not honour God and the Saints ſo much with it. 

Lo here, Beloved, the nacural conſequence of Church-feaſts ; 
they are nothing elſe but an Apology tor luxury : For when the 

Miniſters of God ſhall out of theſe and the like places reprove 

ſuperfluity of diet, the people have their anſiver ready, It this 

were a fault, then why is Chriſt and his Saints thus honoured 

withit ? 


This ſplendor of feaſting and eating in memory of the Saints 
hath a lirtle dazel'd the eyes of ſome great perſons z St. Hierom, 
although a great Clerk, and fingular contemner of ſecular ſuper- 
fluities, yet we ſee in what a ſtrange paſſion he was when he 
wrote his book againſt Yierlantins, And what, think you, might 
be the cauſe of ſo much heat? Underſtand you muſt, that rhere 
was a cuſtom in the Church, in ſundry places, tor men and wo- 
men, young and old, of all qualities and conditions, upon the V1- 
gils of the Martyrs, to come together by night, and meetin 
Church-yards, and there eat and drink upon the Tombs of the 
Martyrs. This corruption Y7eilantins had reproved : And good 
cauſe I think he had ſo to do 3 Nox, vinum, mulier, when men, 
women, maids, ſhall meet together by night in Church-yards 
to eat and drink, I think your own diſcretion will eafily ſuggeſt 
unto you what fruits were like tocome. It ſeems the Churches 
found ſome which they liked not well of ; for by common con- 
ſent theſe kinds of meetings have been long fince laid down z and 
in ſome Churches expreſs Canons by Synods haye been made to 


decry them. Yet the maintenance of this was that great matter 
which | 
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which caſt St, Hicrem into fo great choler. Yet theſe men have | 
brouzhe teaſts into the Milicant Church; what thall we think | 
ot choſe who have broughc feaſting into the Church Trium- 
phant * 


[ 
| 
There was an error in the Church, verv ancient and very genc- | 
ral, called the error of the Millenaries ; which aroſe immediately | 
atter the Apoſtles times, and ſtrongly prevailed with almoſt all | 
the Fathers of the Church betore the Nicene Council : Theſe | 
men taughr, that there would be a time when our Saviuur thould 
come from Heaven, and raife out ot the dult all choſe that were 
bis, and reign with chem here on earth a thouſand vears, in all a- 
bundance, mall ſecular pomp imaginable, . Would you know 
wut b <31ngs theſe men did expe in that imaginary King- 
dom © Let Jrcners, Biſhop of Lyons in France, tell it you, who 
was one of the great Patrons of that error, and lived within two | 
hundr<d years of Chriſt : He bringing in our Saviour ditcour- | 
ling to tus Diſciples concerning rhe ſtate of that Kingdom, 1 | 
| mong{t other inſtances of great happineſle there to be tound, | 
makes him report this, There ſhall be (faith he) 7n a ficld ten 
thouſand wines, every wine ſhall have ten thouſand branches, eve- 
ry branch ten thanſand ſtalks, every ſtalk ten thouſand cluſters, twe- 
1y cluſter ten thonjaud grapes, and every grape (viginti quinque 
metretas) five ard twenty pottles of wine, More to that pur- 
pole doth that Father (peak ; by which he evidently betrayed 
whar a childiſh groſs conceir he had of the ſpiritual Kingdoine 
of Chriſt, which he took to be like Mahomets Paradiie , and 
meaſured out the Kinzdome of Heaven by meats and drinks; | 
which, above all things ia the world char carry any neceffity ia | 
them, are the moſt yain, 


Again, for the better countenance of this outward jollicy 1n 
the Church, I ſee ſome men have attempted to entitle our Sa- 
viour Jeſus Chriſt himſelt unto it ; for, Fuſt, it 1s efpied 14 Scr:- 
ptur?, that our Saviour is often tound at feaſts, Now tor che 
reſt, that which the Scripture cannot do, Tradition (hall help 
us out in;. for, in the Second place, Tradition will in{ttuct us, 
thac the ſeamlefle Coar which he wore was of a precious ſtuft 
and admirable ' textuce. Thirdly, Tradition will tell us char | 
he had a filver cup, wherein at his laſt Supper he gave the 
Wine; and that this cup is to be ſeen at this day in ſome one 
of the Pariſh-Churches of Rowe, Fourthly , in the publick i 
Treaſury of the Common-wealth of Gezoa, there is a Charger | 
made of an holy Emerald a very rich and precious piece - It 
we conſult with Tradition, that will cell us, (and the whole | 


Common: wealth of Gezos doth believe it) that this was the | 
m Gith | 
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diſh wherein our Saviour Chriſt had his diet ſerved. Thus, Be- 
loved, we who ſhould frame the world to fit Chriſt, have framed 
2 Chriſt to fit the world : And if we hearken bur a little tothe 
belly, the iſſue of all will be this ; not onely the World, but the 
Church, Religion, Heayen, Chriſt himſelf, will turn to good- 
fellowſhip. It the world joyn with the belly and meats, it doth 
what'becomes it ; Habent enim qualitatem ſymbolam, they ſympa- 
thize all three ; for, as God ſhall deſtroy both it and them, ſo 
muſt this world paſs away, and the form of itz onely let Chtiſti- 
ans and the Churches hope be immortality, Give me leave to 
conclude with the very words with which I began ; What then 
remains but that we take the counſel which St. Ambroſe gives us ? 
Tanquam defunitus, oc. 
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Behold, your Houſe ts left unto you deſolate. 


—_—_— rj i God {cs to be a quality not 
& Ee)! WV 72] natural, but caſual and occaſioned, unto 
VWVZ luc DD which in a manner he is conſtrained be- 
Al Is) ſides his nature : 2y yay 5r0y TeJO- Eyca 70 
Sl | »Z / _ For _ ſaith N——_ 
GERER=R ut one onely property, one quality, an 
GEN 2114 WR = that is Gt Prior bonitas Dei ſe- 
C/ FEARS candum naturam, poſterior ſeveritas ſecun- 
= dum cauſam ;, illa ingenita, hec accidens ; 
illa propria, hec accommodata; illa edita, hac adhibita , faith Ter- 
twllian, Theprime quality in God is goodnes, for that is naty- 
ral ; ſeverity is later, as being occaſioned z that 1s eternal, this is 
adventitious z that is proper unto him, this is but borrowed z that 
inwardly flowes from him, this is forreignly fixed upon him. We 
uſually obſerve, that ifwe would know things what they are by 
nature and of themſelves, we muſt conſider their firſt ations and 
operations, which voluncarily flow from them before that either 
Art or Cuſtom hath altered them. Beloved, will you know the 
truth of what I but now ſpake, that God of himſelf and by his 
aature iS onely good ? then obſerve his firſt ations into which his 
own nature carried him. Number all his ats from the Creation 
rill che Fall of Man, and you (hall find in them nothing bat good- 
neſs. When he created this beautiful frame of Heayen and Earth, 
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Men and Angels, in that wonderful order, who counſelled him * 
or what moved him thus ro do ? He was of himſelf all-ſufficient 
and needed nothing, why then did he thus break out into action ? 
certainly becauſe he was good : For, goodneſs 174m ſui naturd 
n0n patitur 3 hinc cenſetur, ſi agatur. Goocneſs is areſtle(s thing, 
alwayes in doing, andit loies his nature it it be idle - It is like a 
fountain, it cannot ſtay it ſelt in ir {elt, ur muſt find vent and dil- 
perſe it ſelf, Even ſo, Beloved, Goa, beciute he was good, could 
not contain himſelf within hiuniclf, bur bis goocneis forced him | 
to break out, 10 com.nunicate humleit, i give being unto other 
th:n's, thus io he might have 2s it were fellows and companions 
to :3ke part with him in thoſe exceliencies which were in him- 
(cit, There gocs in our books a ſaying of one whoſe name do 
not we!l remember, that ſaid, He would not ve in Heaven were he to 
live there hamſelf alene.God ſeems to have been of this mans mind, 
& to have thought Heaven it felt unpleaſant, till ke n2d provided 
him companions. Secondly, when he had created man, he leaves 
him nor, as the Oſtridge doth her young, upon the ſhore, but he 
rakes him to himſelf, and places him in a place of pleaſure. This 
was no doubt a further argument of his goodneſs, Thirdly, when 
he created an helper for him, he aidſo becauſe he ſaw 7t was ot 
good for man to be alone, Fourthly, that he gave him a law by 
which he was to order his ſteps, this was yet a farther degree of 
goodneis : For, thinking it not enough that man ſhould enjoy 
onely earthly pleaſures, he ordained him alaw, by obſeryation 
of which, as the Angels by Facobs Ladder, he ſhould aſcend up 
to ſupernatural and heavenly bliſs. Hitherto, Beloved, whilſt 
all chac he 1s he is of himſelf, his countenance is fair as the Sun 
in its ſtrengch ; no frown, nowrinkle in his forehead : Bur look 
upon him after this, when mans folly had wrought him againſt 
his nature into another mould, when he had been provoked by 
the fin of our firſt Parents and their rebellious Off-ſpring, and 
he is now no more himſelf. We may ſay of him as Naomi ſpeaks 
of herſelf in the Book of Ruth, Call him wo more Naomi (that is, 
Pleaſant) but call him Mara (that is, Bitter) for he hath dealt wery 


he is that God that we have made: Fectms enim, non accepinus 
ſeverum,tor we received him 2Creator,a good,a calm and a gentle 
God ; but we have made him a deſtroyer, a fierce, a ſtern, a ſe- 
vere and angry God, Marcion the Heretick, conſidering with 
himſelf the wonderful mildneſs of our Saviour in the New Te- 
ſtament, and the great ſeverity of God in the Old, fell upon this 
' Conceit, that there were two Gods, one courteous and mild, the 
Author of the New the other fierce and malignant, the Author 
of the Old Teſtament. Indeed, to conſider the marvellous diffe- 
rence betwixt God in his love and in his wrath, were almoſt ſut- 


bitterly with us. He is now no more that God that made us, but | 
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| V1in{t che fire, being once hot do tar exceed the hear of flax and 


-Pel, he makes to fall upon the good and bad, Now, Beloved, in 


' the other ? char every man, ler his life be witat it will, gacher he 
 litcle or gather he much, yer he muſt have his omer full ? chat 


' an oath ? Pur this ſeems not to ſtand with Gods Juſtice z tor 4- 
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'A | ficient to make a mana Aarconiit, and think there were two | 


Gocs, but that our common exPperience tels us that Furor fit Le- 
{a ſepiis patieatia, no mun more implacable and fierce when they. 
are moved, then thole who are by nature moſt patient : as we ee ' 
thar ſtone and iron, and ſuch Iike bodies which hold out moſt a- * 


tow, and thoſe combuſtible bodies that do ſo eahily kindle *| 


| Therefore, Beloved, is our God fo feartully enraged when he is 
| moved, becaule he is by nature flow to wrath, and abhorring all 


ſeverity. Now, Beloved, of this fiery and angry God,l am,by the 
courſe 0i the worcs which now I have read unto you, this day to 
peak ; which chit 1 may the better do, I muſt requeſt you to ob- 
lerve with 1ne what order God doth obſerve in the pouring out 
of the Vials cf bis ſeverity and wrath: Sometimes he cometh 1n his 
judgments hike an epidemical difeaſe, he uſes difference and | 
choice, and {ingles our here one and there one, on whom he | 
makes hs anger tall: Thus he doth, when by orcinary coarle ot 
Juſtice he rakes the finner in his wickedne(s. Againſt this Mans | 


reaſon hath nothing to object ; tor nothing more meet chan chart | 
| every offender thould bear the (mart ot his own fin, Sometimes | 
' he comes like unto a deluge and floud, inceſtum 4addit integer » | 


Pell-me!l, without any reſpect or diſtin&tion of perſons, g00d or | 
bad, he cirries away all betore him. Ihaazrr g Svirzr2 Thang nerd | 
4rlg3; 47iv;2» Many times one mans fin ruines a whole Country, 
as Ach4ns oftence turns all Iirael to flight z or, as when tor che fin 


of Saul, in the Second of Samnel, all rhe people are like to (t rye 


i he fourth Sermon. | 


with famine, Thus doth he viſtr, not fiagle perſons, but whole 
Nutions, With famine and peſtilence, with che {word, with fire, | 
wich Earth-quakes, and the like, which, like che ran in the Gof- | 


—_— - ——— 


this part of Gods judgment there lies a depth which many men ! 
do [tand amazed ar, and which well deterves our turther megt- | 
cation, For, what (hall we think 2 thall we ſuppole, thar when 
thele general and unreſpective judgments ot God, by tamine, or 
(word, or the like, betall whole Cities and Nations,thar there are 
no rizhteous perſons amongſt them ? thar all thar bear alike 
parc of them are alike ſinners * this common charity will nor 
permit. Or (hall we chiak chat the Providence of God makes no 
difference, bur is like Davids Sword, which 4cvours one as well 2s 


re es 


There ts one event (as the Wiſeman ſpeaks) to the righteors and to 
the wicked,to the clean and to the unclean, 10 himthat ſacrificeth not: 
as ts the good ſo is the ſinner, and he that ſmeareth as hz that feareath | 
braham, ia che Book of Geneſis, urges God with this, and God 

n replies, 
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| replies not to him 3 Jt thou (ſaith he) deſtroy the riehteoms with 
' the fenner ? ſhall not the juage of Heaven and Earth do right ? Be- 
loved, at this depth of Gods judgments I now ſtand, to fee if per- 
; adventure it be any way foordable, it by the grace of God I may 


| 


ki 
[] 


t 
j 
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| therefore we will, 1o far as Chriſtian ſobriety ſhall give us leave, | 


! from God, and all to finne, 


find a paſſage through tor your and my own inftrution. Search | 


how it comes to paſs that it 15 a juſt thing with God, in thoſe 
common calamities of War, and Famine, and Peſtilence, and the 
like, which many times betall whole Countries, to wrap up both 
g00d and bad without any difference, and ar once to [weep them 
all away : For, you may be pleaſed to remember, that at my firſt 
entrance upon theſe words, I lett that point of Doctrine to be 
ciiculicd. 


I made no artificial or curious divifion of the words, but went 
over them as it were ſtep by ſtep, word after word, in order as 
they lie. And, firſt, I conftdered che word Yowr, which is the firſt | 
round and ſtep in my Text, Tony houſe. Which word, I told you, | 
was a word of contumely and diſgrace for our greateſt glory is to 
be his, and not our own 3 Tow are not your own, you are bought with a 
price, (aith the blefled Apoſtle, When therefore ſpeaking of 
Feruſalems houſe, he calls it yours, this was, I told you, a term of 
reprobation, and fignified that it was no more his, he would no 
longer own it. From this word,yours, I went forward to the next 
word,houſe, which is the next ſtep in my Text; and finding that 
this word might bear a double interpretation, I drew trom it a 
ewor told leflon; Firſt, Trold you this word houſe might fignifie 
che Temple, wherein he then was when he ſpake thele words. 
Hence therefore,in that we might well underſtand him ro threa- 
ten that he would therefore leave the Temple celolate, I drew a 
leſſon, teaching us to conſider and lay unto our hearts thoſe fear: 
tul judgments which God did many times pour out even upon 
Churches and Chappels, and Houſes dedicate to Religion and 
ſervice of God, when they were abuſed to Superſtition ov Hy- 
pocrifie, Secondly, I told you this word houſe might by a Figure 
fignifie the Ciry Fernſalem, or rather that whole Eſtate and King- 
dom ; for itis an uſual phraſe in Scripture, by theſe words, he 
Houſe of Iſrael, and the Houſe of Faceb, to expreſs that whole 
Common-wealth. Hence therefore,in that we may underſtand 
him to threaten the ruine of the whole Eſtate and Kingdome 
ot the Jewes, I drew aſecond leſſon, reaching us to conſider 
the judgements of God many times poured out upon whole 
Kingdomes without reſpe&t, when the people ſhall relapſe 
Now this leflon, which then 1 


onely pointed at, bur came not ſo near as to tonch ir, I pur- | 
pole at this time, by Gods grace, fully co untold and infift upon - 
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A i For ir is a leflon above all others reaching us to take heed unto / 


our waies, and to prepare our (elves to undergo the good pieca- | 
ſure of our God, And (o much the rather deſerves this point to | 
be carefully lookt into, becauſe inthis judgement of God upon! 
whole Kingdomes,tomething there 1s which ſeems to crofle rhart | 
juſtice by which the world is govern'd. I have heard that in the 
Civil Law it is a matter of danger, and will bear an aQion, if a 
man ſpeak evil of a whole Society, or a whole Nation: And 
the reaſon is given, becauſe there 15 no Soctety, nv Nation {0 
bad, but there may be tound ſome good perſons amongſt them, 
The B&911a45 were generally held for blunt and dull-(piriced men, 
yet they yielded 7indarms,one of the prime and chieteſt Echnick 
Poets, The Sc)thians were accounted barbarous, yet they gave 
the world Anacharſts, one of the beſt Philoſophers. The 1dume- 
ans were held tor aliens and itrangers from the Covenant of 
grace, yet unto them we owe Fob, that moſt glorious pattern of 
patience. Bur, Beloved, our God regards not what is written in 
the Pandects, he governs not the wotld by the Civil Law;bur out 
of a law of his own not onely ſpeakes evil, but doth worſe unto 
whole Nations, amongſt whom notwithſtanding fome righteous 
perſons are, Ah ſinfull Nation, a people laden with iniquity, a ſeed 
of evil doers, Princes of Sodom, people of Gomorrah | Theſe be 
the names by which he ſtyles the inhabicants of Fudah and Feru- 
alem ; amongſt whom I doubt not but many good men were , 
though no other, yet E/ay the Prophet, who {pake theſe words, 
And 2s he gives them all, without regard of difference, one 
name, ſo he makes them all, good and bad, to drink alike of 
one cup of captivity, notwithſtanding there were many among 
them of great uprightneſs; witneis Daxiel and his fellowes, 
Again,Theedoſeres the Emperour, when the inhabitans of 7heſſa- 
lonica had ina wantonnelis and tumulc flain one of his men, in re- 
venge ſent in his ſouldiers upon the City, and without examina- 
tion and inquiry who were guilty, who were innocent, flew with 
a great fl12ughrer all chat came to hand, This tact of his fo farre 
diſpleaſed St. Ambroſe, at that time Biſhop of M:{/arne, thar he 
put the Emperour from the Lords Table, torbad him the 
Church, and ere he would reſtore him, made him in publick be- 
wail his errour, and crave torgivenefſe of God for it. Thus in- 
deed it was betwixt St. Ambroſe and Theodoſius the Great ; Bur a 
oreater then Theodofizs, God, the great Emperour of Eaſt and 
Weſt, he will do thus and much more in this kind, and no 
St. Ambroſe muſt dare to queſtion the juſtice of his ation. Laſt | 
of all, in the world, that which makes finnes many times ſcape 
unpuniſhed, is the multitude of offenders : Neſcio,(ſaich a hea- 
chen man in the Hiſtorian) an ſuaſnr us fucrim omittere potii;s pre- 
valid & adulta witia, quam hoc aſſequi, ut palam fieret quibus vitits 
n2 mmpares 
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The fourth Sermon, 


| 


| 


impares fm. Sins many times do reign amongſt men, and} A : 


ſpread themlelves ſo farre and wide, that no ſtrength of the 
Magiſtrate is able to ſuppreſle them z and therefore many times 
men think ic beſt wiſedom to let ſuch finnes alone, for he that 
goes about ro amend them thall bur betray his weakneſſe, Bar, 
Beloved, God will not be out-braved by any fin, be it never fo 
univerſal; ir is not a multitude that can countenance or uphold 
iniquity againſt h:m ; he will not regard or pitty the loſs of ſo 
many lives, or be remorſefu!ll at the ſhedding of ſto much bloud, 
For, it is nor onely true which che Propher faich, That a thou- 
[and yeares with him are but as one day; but, in the caſe we now 
{peak of, a thouſand, a million, a whole world of men, are no 
more with him then one man. Calzznla the Emperour wanconly 
withed thar all the people of Rome had bur one neck, that he 
m:ghr ſtrike it off at a blow. Beloved, when the Lord Chief 
Juſtice of Heaven and Earth fhall fic to do judgement upon fin- 
ners, all the world hath before him as it were but oneneck ; and 
if it pleaſe him, as once it did under Noa-, he will ſtrike it off at 
a blow. I know the world ſometimes doth acknowledge a ne- 
ceſlity of ſuck proceeding, though joyned with ſome injuſtice : 
Habct aliquid ex iniquo owne magnum exemplum, ec, Exempla- 
ry puniſhments and publick retormation can never take place, 
without ſome wrong to ſome particulars; but the wrong which 
eoth befall ſome tew is largely recompenſed and made up by 
the good that redounds unto the whole. There was a lay in Rome, 
that if a Maſter were {lain by one of his ſervants, all the ſervants 
under his roote were to dye for it; alſo accordingly was the pra- 
iſe : For, when Pedanize was ſlain by his flaye, 400 of his 
ſervants were put to death, This ſeverity they thought fir to 
praiſe, fo to ſecure the lives of men, and to reſtrain tuch miſ- 
chietes as might come by the inlolency of ſeryants. Yer, Belo- 
ved, that Mans reaſon may take no offence at theſe proceedings, 
and be (candalized that in theſe common calamities no greater 
difference is made betwixt the good and bad, we will, firſt of all, 
conſider what reaſons we may find out why God ſhou!d hold ſo 
'unreſpecive a hand - and ſecondly, we will draw ſome Uſes from 
'the Doctrines. And firſt of the reaſons why God doth thus 
/proceed. 


' And firſt Task, what if peradventure we were able to render 
no reaſon at all of this ation of God ought this to prejudice 
or call in queſtion the juſtice of it * Alas, we are men of dull and 
ſlow underſtanding; when we have turned our Books, and ſpent 
our dates and nights in ſtudy, and wearied our ſelves in ſearching 
out the cauſes of natural things, yet with all this ſwear, with all 
this oyle, we cannot attain fo far as to know why the grafle 
wl 
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A | which growes under our feet is rather green, then purple or {car- 
ler, or any other colour. And think we then to dive into ſu- 
pernaturalls, and ſearch out thoſe cauſes which God hath locked 
up in his ſecrec'Creaſures 2 St. Auſtin having written to a ſcho- 
lar of his, and opened many Points unto him, tells him, that if he 
had given him at all no reaſon of ſuch things as he had written, 
yer he ought to be with him of ſuch authority and credit, that he 
(hould take them upon his word, without any farther queſtion, 
Wasit thus betwixt St. Au#:# and his ſcholar £ how much more 
then ought it to be ſo betwixt God and us ? how readily ought 
B | we ro take him on his word, and willingly believe him above, 
againſt, our reaſon ? Hiero King of Sictlie when he had ſeen thoſe 
wonderfull deviſes and engines which Archimedes, that great Ma- 
| [rhemaricimn and Engineer had fram'd, and conlidered what mar- 
| vellous eff. &s they were able to produce beyond all expecation, 
he commanded to be proclaimed, that whatſoever Archimedes 
hereafter afirmed, how unlikely ſoever it ſeem'd to be, yer ſans 
queſtion it ſhouid be taken to be rrue. Beloved, che great Geo- 
metrician of Heaven, which made all chiags in number, weight 
and meaſure, hath infinitely ſarpaſled all human inventions what: 
C | foever ; and can we do him leſs honour then Hero did to Archis | 
| medes, then cauſe it to be proclaimed throughout the world, 
chat whacſoever he ſaith or doth ſhall be caken for juſt and true, 
howloever no probabil:ty,no reaſon can be aſſigned £ The whole 
 Ciſputation of the book of Fob doth drive at this very Doctrine 3 
for, when that God had afflicted Fob in thar feartull manner, 
| {and his friends were come to comfort him, there ariſes a queſti- 
| | onconcerning the reaſon why Fob ſhould thus be handled : His 


| friends, grounding themſelves upon this concluſion, chat all at- 
| | Ali&tion is for fin, lay folly and iniquity co his charge, and cell him 


| had been a cloſe irregular z and though he had eſcaped the eye of 


for whatreaſon the hand of God ſhould be ſo heavy upon him. , 
' And when their controverſie could have no iſſue, bzhold, Dew & 
machiaa, God himſelt comes down from Heaven, and furs an | 
end unto the queſtion ; and having condemned Fob of i ignorance | 
and imbecilliry, tels him, that ic was not for him to (eek a caule, : 
or to call his judgments in queſtion, ; 
E ! 
Secondly, it may well be that we may fave our labour, that 
| we need not move the queſtion, or (eek a reaſon ar all: For, in 
'thete common calamities which betall whole Kingdoms, it may 
' be God doth provide for the righteous, and deliver him, tnough 
; we perceive it not, Ir 15 the property of God, T4y is a7izts, 70! 


D |char though he had made fair ſhew in publick, yet certainly he 


; the world, yet the judgement ot God had found him ouc. Bur; 
| | Job on the contrary ſtourly, pleades his innocency, and marvels ' 
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| The old world is not drowned till Noa/ be provided for ; Sodom 
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find means when all mens inventions faile : He bringeth down in- 
to the grave, and raiſeth up again, ſaith Hannah in the firſt of Sa- 
muel, Some examples 1n Scripture make this very probable : 


cannot be fired till Lot be eſcaped 3 Daniel and his fellowes, 
though they goaway into captivity with rebellious Fnda, yet 
their captivity is {weetned with honours and good reſpect in the 
land intq which they go. And who knows whether God be nor 
the ſame upon all the like occaſions * How many millions of 
righteous perſons have thus peradventure been delivered, whoſe 
names notwithſtanding are no where recorded 9 It was an obſer- 
vation of the Junior Plinie, Fatta diftaque wirorum illyſlrium alia 
clariora, alia majora : All men have not gained credit in the world 
according to their deſert. Some things of no great worth are 
very famous in the world, whereas many things of better worth 
are leſs ſpoken of, or perchance ly altogether buried in obicu- 
rity, carxerunt quia wate ſacro, becauſe they lighted not on ſuch 
who might tranſmit their memory to poſterity. The examples 
of Daxzel and Lot, and ſundry others, which becaute they ſt:znd 
upon record, take up the talk and ſpeech ot the world, may per- 
adventure be of this rank, perchance they are onely clar207a, they 
are onely more ſpoken of ; and others, whole memory 1s loſt, 
are 20 minora, ſed obſcuriora, are no whit lefle then they, onely 
they are leſſe ſpoken of. St. Auſtin obſerves out of Sakuſt, that 
divers reading the ancient Stories, and finding many famous per- 
ſons mention'd in them, much commended thole times. becauſe | 
they thought that all che men had been ſuch as thoſe. As this 
was an errour in thoſe that read the ancient Storles, fo let us take | 
heed, leſt we reading the holy Stories of the Bible fall upon a ! 
contrary errour z and finding the memory of Daniel and Lot, and 
others, to ſtrangely in theſe generall plagues delivered, ſuppoſe, | 
there were none but theſe; Yixere fortes ante Agamemmnona , 
doubtleſs, both before and fince, millions have made the like : 
eſcapes, though their memory lies buried in oblivion. 


Thirdly, be it granted that in theſe cecumenica!, chele general ' 
plagues, the righteous and (inner ſpeed alike, yet there is great | 
reaſon it ſhould be ſo: For though in great and crying fins the | 
righteous partake not with the wicked, yer in ſmaller fins the 
righteous and {inner evermore concur. For who is amongſt the 
ſons of men that can preſnme himſelf free from theſe kind of 
fins? Now the greateſt cemporall puniſhment char is imaginable : 
is far too little tor the ſmalleſt ſin you can conceive ; for, the 
due reward of the ſmalleſt fin that is can be no leſle then eter- | 
nall torment in hell. This is enough to clear God of all injuſtice ; | 
for who can complain of temporall, that doth juſtly deſerve eter- | 
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nall paines ? Or why ſhould they be ſevered in the penalty that | 
are thus joyned together in the cauſe: And what though the fault 
of the one be much the leſle © it will not therefore tollow thar 
che puniſhment ſhould be lefle. It will ſeem a paradox that I ſhall 
{peak unto you, yet will it ſtand with very good reaſon, Great 
cauſe many times there is why the ſmaller fin ſhould be amerced 
and fined with the greater puniſhment. In the Poenicential Ca- 
nons, he that kills his mother is enjoyned ten years penance, but 
be that kills his wife is enjoyned a far greater : and the reaſon is 
immediately given, not becaule it is the greater fin, but becaufe 
men are commonly more apt to fall upon the fin of murdering 
their wives than their mothers, Beloved, the reaſon is larger 
than the inſtance, and it teaches us thus much, That in appoinring 
the mulct for a fin, men ought not onely to conſider the great- 
neſs of it, but the aptneſs of men to fall intoir, It is a note that 
St. Auſtin layes upon ſmaller fins, that they are tanto crebriora | 
quanto minora, becauſe they be lels men preſume the oftner to; 
commit them. It is good wiſdom therefore when ordinary pu- 
niſhnenc will not ſerve to redreſs them, to enhance and improve 
their penalty. A. Gellizzs reportes that there was a law in Rome, 
that he that gave a man a box on the ear was to pay him abouc 
the ſumme of twelve pence of our money: Now there was a 
looſe, bur a rich, fellow, that being ciſpoſed co abuſe the law, | 
was wont to walk the ſtreets with a purſe of money, and till as 
he mer {ny man he would give him a box onthe ear, and then a | 
ewelve-pence, and a box of rhe ear, and fo a twelve-pence: to re- 
prefle the infolency of ſuch a tellow, there was no way but to in- 
creaſe the value of the mu!&t. Beloved, the ſame courſe doth 
God take with us ; when his ordinary and moderate puniſhments 
will not ferve to reſtrain us from falling into ſmaller fins, he 
ſharpens the penalty, leſt we ſhould make the gentleneſle of rhe 
law an occalton of fin. And hence it ſeems it doth proceed that 
God many times layes ſo great penalcies upon the righteous per- 
ſon, and couples him with the grofler finner in theſe general 
plagues which by his providence do befall the world, 


A fourth reaſon I will borrow from St. Auſtin , who in his firſt 
Book De C:vitate Det, touching upon this queſtion, Why the 
righteous partake with the wicked in common calamities * notes 
on ſpecial cauſe to be, that they uſe nor thac liberry which they | 
oughr in reprehending finners, bur by cheir filence ſeem co con: | 
ſent and partake in their ſin, and therefore juſtly partake in their ' 
puniſhment. For, Beloved, it is not as youthink, that this duty | 
of reprehenſion is impropriate, and pertains cnely to the Mini- | ; 
ſtryz it is a common duty : for, as Tert#lian (pake in another | 
caſe, 13 majeitatis reos & publicos hoſtes omnis homo miles eſt, A- | 
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| The fourth Sermon. 


| Sainſt Traytors and common enemles every man is a ſouldier : ſo 
[15 it true here, every one that is of ſtrength co pull a ſout out of 
the fire, is for this buſineſs, by counſel, by advice, by rebuking, 


. | a Prieſt; neicher muſt he ler him lye there to expe better help : 


Thou [halt not ſee thy brother ſin, but thou ſhalt rebuke and ſave thy 
brother, ſaith God in Leviticus. He ſpeaks it not uno the Prieſt, 
but to the people. Cura animarum, the cure of Soules is commit- 
ted to every manas well as to the Prieſt - Every one of you hath 
cure of Soules, either of his child, or his ſervant, or of his triend, 
or of his neighbour; and if any of theſe periſh through your de- 
fault, his blood ſhall be required at your hands. The man in the 
Goſpel that fell amongſdrheeves, when he was negleCted by che 
Prieſt and the Levite, the Samarican undertook the cure of him, 
Though thou be buc a Samaritan, though bur a Lay-perſon, yer 


if thou findeſt thy brother tala into the devils hands, chou muſt 
not ſend for the Prieſt or the Levite, bur diſcha: ge the cure thy 
{elf : For, God that commands thee ro bring home thy brothers | 
beaſt, if thou find him goins aſtray, much more meant char thou * 
ſhouldeſt bring home thy ſtraying brother; Common chariry re- | 
quires thus much at thy hand ; and to make queſtion of ir, is as it 


thou ſhouldeſt ask with Cain, Am 1 my brother, keeper ? The neg- | C 


lect of this duty, as in it ſelf it is a great ſin, ſo is it in another re: | 
{pe&t much greater, becauſe it intereſts us in other mens fins : 
For were we frequent in diſcharging this duty, 1n all likelyhood 


fin would not be ſorife ; whereas now, by negle& of it, we as it 
were pull down the banks, and open a wide gap to fin and wic- 
kedneſs. No marvel therefore it ſometimes the righteous perſon | 


find himſelt overwhelmed with thoſe flouds to which himſelf | 


hath opened the way, And let chis ſuffice for the reaſons which 
may be drawn to clear Gods Juſtice from all impuration, in the | 


execution of his general judgments, Let us now alittle ſee what 1 


Uſes we may make of this Doctrine, 


| 
I 
And firſt of all, the conſideration of the general judgments of | 
God is a notable argument to work out the converſion of the 0b- | 
ſtinate ſinner: For, howloever many times ſinners, in the heat 

and proſecution of their {:ns, forget and negle& themſelves, ver | 
when they ſhall be pur in mind whac a train their fin hath, how it | 
may enwrap their poſterity, their tamily, their whole country ; | 
how like it is unto the Dragons tayl in the Revelation, which 
drew down the ſtars from Heaven z how even good men and che 
Saints of God may fall within its compaſs, and imart tor ic, if 
they have not put off all ſenſe of common humanity, this mui 
needs make them return and conſider of their wayes. For, as on 
the one fide we ſay commonly, Non n0b:s ſolis nat: ſums, partem 
amici, partem pairta, &c. No manis born onely tor his own good, | 
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7 be fourth Sermon. 


C 


but for the good of; his friends, for the good of his Country, and 
millions more beſide himſelf: ſo is ic true on the other fide, 
no man finnes unto himſelt alone, but with the hazard of his 
friends, with the hazard of his Country, and infinite more be- 
fide, The thought of this muſt needs break the heart ofa 
ſinner that is not quite turned to flint. We read in ovr books, 
that when U/yſſes teigned himſelf mad, becauſe he would not goe 
tothe Trojan War , and in his madnefle drove his plough fanta- 
ſtically , thoſe who were ſent to diſcover him, layd his young 
ſon Te/cmachns inthe furrow , to ſee if he would drive over him 
at the {ight of whom all his mask of madneſs fell off. Belo- 
ved, thouzh ſinners run mad in fin, though they drive as furi- 
outly as }chu dia, yer if we lay before them their wives and chil- 
dren, & 4ulcia pignora, it any ſenſe remain, they will forget their 
macnefſe, and not drive over them, Ir is a great means of 


RTE 


looſeneſle in many men, thart they ſtand alone, and have none 
to depend from them, none to care for but themſelves, And 
thoſe who ſeek out perſons whom they may employ in deſpe- 
rate purpoſes, will ſooneſt faſten upon ſuch an one who is 
epghrag, «16510, ſincere, fine ſpe, without houſe, or lands, or kind- 
red ; fot ſuch commonly are the fitteſt pieces to make inſtru- 
ments of villany who have nothing to loſe. But, Beloved, in 
the caſe we now ſpeak of, no man can aflure himſelf he ſtands 
alone, and fins onely to his own danger ; for if he live amongſt 


men, he fins with the lofle and hazard of millions more be- 
ſides himſelf, | 


Our ſecond Uſe ſhall be a note of comfort for thoſe good men 
who bear a part in any common 'calamity, it is this, That they 
be not Ciſheartned to ſee themſelyes yoked in puniſhment wich 
wicked perſons, as if that God held the ſame eſteem of the 
one and of the other : For, that is moſt true which St. Asſtin 
ſpake, Manet diſſimilitudo paſſorum, etiam in ſimilitudine paſoi- 
onum ; howloever the penalries be alike, yet God ſees a great 
difference betwixt the Patients, though the world perchance 
cannot diſtinguiſh them, The gold and the drofſe lye in one 
fire, yet the Workman can diſtinguiſh them, and puts the one 
into his Treaſury, the other tothe Dunghil. The Wheat and 
che Chaft are both under one Flail, yet the Husbandman fevers 
chem, the one ro the Granary, the other to the Fire, God in 
very good wiſdom may and doth refuſe to diſcover his love by 
any outward roken of diſtinction. Amongſt the ſons of Facob, 
it occaſlioned much miſchief, that their Father, in token of his 
love, had given his ſon Toſeph a gayer Coat than unto the reſt 
of his brethren, To take therefore away from us all trite and 
emulation, ir pleaſed God to clothe us all alike, and ro leave 
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no difference berwixt the Coats of 7oſeph and his brethren. Ir 


is the property of ſervants many times, if they diſcover their 


maſters love, to be cranck and bear themſelves proud of it, and 


{o contemne their we” - ſervants. 
pleaſed God to conceal Ai 


That this befall not us, it 
5 love untill time convenient, and mean 


' while to give both good and bad the ſame Livery, the ſame look 
Let us therefore with patience expe the 


| and countenance. 


| day of ſeparation z and fince this world is the place wherein we 
' muſt be cleanſed and purified, let no man be ditheartned it he 
| find lumſelt1n the ſame fire with che droſs, in the ſame floor with 


| the chaff, inthe ſame puniſhment with the wicked. 
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